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Foreword - Hazrat Moulana 
Yusuf Motala 4&I 4 J 


Assalamu alaikum wa rahmatullahi wa barakaatuh 

Masha Allah, upon the instruction of Hazrat Mufti Ebrahim Salejee 
Saheb (Mudda Zilluhumul Aali), you (Mufti Zakaria Makada) have 
prepared a splendid treatise on the topic of the 80 Durood that is to 
be recited after the Asr salaah on Friday. May Allah Ta’ala allow 
Mufti Saheb’s shadow (of guidance) to endure for a long time and 
may He grant the students, teachers and associates of Madrasah 
Ta’leemuddeen the ability to derive benefit. 

Undoubtedly, a great need of the time is to periodically clarify 
and eliminate the doubts that are casted against the truth. This is a 
major responsibility of the Ulama-e-Kiraam. May Allah Ta’ala 
spread the blessings of Madrasah Ta’leemuddeen far and wide. 

Hazrat Shaikh (Nawwarallahu Marqadahu) wrote a separate 
book regarding his various compilations. Hazrat had published all 
the answers that he had written in response to the objections that 
were raised and brought to his attention verbally or through 
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correspondence regarding the Ahaadith he had quoted in his 
kitaabs. 

Hence, Hazrat did not leave behind any chance for us to fall into 
doubt. But what can we do? We are living in an era of fitnah (trial 
and vice). The proponents of vice are making strategic efforts to 
hinder the spreading of the truth. May Allah Ta’ala cause them to 
fail in every way. 

May your efforts be successful and may Allah Ta’ala reward our 
Akaabir (pious predecessors) limitlessly on our behalf, for they have 
left us on a path that is filled with light and blessings. May He allow 
us to appreciate the efforts of these great luminaries and may He 
create within us the ability to understand these elders and their 
books, and also read them. 

I request duas from Mufti Ebrahim Salejee Saheb, the asaatizah 
and trustees of the madrasah. 

Assalaamu alaikum 
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Preface 

Reciting Durood upon Rasulullah is regarded as being 

among the greatest ibaadaat in Deen through which one may 
acquire the divine love of Allah Ta’ala and the special closeness of 
His beloved Rasulullah Rasulullah said, 

“Indeed, the people who will be closest to me on the day of 
Qiyaamah will be those who used to recite the most Durood upon 
me in the world.” 1 

In his mubaarak Ahaadith, Rasulullah has encouraged 

his Ummah to recite abundant Durood upon him and he has 
explained that through reciting Durood, they will receive great 
virtues and blessings from Allah Ta’ala. When encouraging the 
Ummah to recite Durood, Rasulullah placed more 

emphasis on the mubaarak day of Jumu’ah, and exhorted us to 
recite extra Durood on this day compared to other days. Hence, 
extra virtues, blessings and rewards have been promised for the one 
who recites Durood upon Rasulullah on the mubaarak 

day of Jumu’ah. 

It has been the practice of many Akaabir and pious elders to 
recite the eighty Durood after Asr on Friday. This practice was 
always understood to have been based upon the Hadith of Hazrat 
Abu Hurairah wherein he had reported that Rasulullah 

had said, “The one who performs Asr Salaah on Friday 
and thereafter recites eighty times before standing up from his 


. ^ All l aMI (JlS (JLS aip All! 
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place WLo- pJUj JT j* 3 eighty years of sins are 

forgiven for him and eighty years of (nafl) ibaadat are written for 
him”. However, there has lately been some discussion among the 
Ulama regarding whether this practice is established and whether 
this Durood should be recited. 

During the last Ramadhaan, 1438 A.H., my respected shaikh and 
ustaaz, Hazrat Mufti Ebrahim Salejee, instructed me to prepare a 
treatise on this issue. It was on account of the instruction of my 
shaikh that this kitaab has been prepared. At the end of the kitaab, 
we have mentioned some of the great Ulama and luminaries of this 
era as well as the luminaries of the recent and distant past who 
have approved of this practice. 

We make dua to Allah Ta’ala to accept this humble effort and 
make it a means of us being blessed with the intercession of 
Rasulullah and with his mubaarak company in the 

Hereafter. 

(Mufti) Zakaria Makada 


4 



Introduction 


The Divine System of Almighty Allah 
Ta’ala 

Since time immemorial, it has always been the divine system of 
Almighty Allah Ta’ala that He sent down Kitaabullah (the divine 
heavenly Books) together with Rijaalullah (the Ambiyaa 
There has never been a period witnessed in the history of humanity 
wherein Allah Ta’ala revealed a kitaab to a nation without sending a 
Nabi to them. 

The mission of the Ambiyaa was to explain the correct 

application of the kitaab of Allah Ta’ala to the people and show 
them how to live their lives in accordance to its dictates. 

Since there is no Rasul or Nabi to come with a new Shariah after 
the advent of Islam (as Rasulullah is the last and final 

messenger of Allah Ta’ala and the seal of all prophets), Allah Ta’ala 
has conferred a special honour upon this Ummah by making each 
Ummati a trustee of this Deen. On the day of Qiyaamah, each 
Ummati will be questioned regarding whether or not he had 
protected and safeguarded this great, divine trust of Deen according 
to his capacity and capability. In addition to this honour, Allah 
Ta’ala has favoured the Ulama of this Ummah by making them the 
true heirs and vicegerents of Rasulullah in preserving his 

Deen and his mubaarak Sunnah. Rasulullah is reported to 

have said: 
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aJjj f.Ld*Jl 

The Ulama are the heirs of the Amhiyaa 

Hence, in this day and age, if the Ulama of the Ummah uphold the 
Deen of Allah Ta’ala and preserve the mubaarak Sunnah of 
Rasulullah in the true sense of the word, they will be 

truly worthy and deserving of the title “true heirs and vicegerents 
of Rasulullah 

The Difference between the Ambiyaa 
and the Ulama 

As far as the Ambiyaa are concerned, they are an exclusive 

class of Allah Ta’ala’s servants who are sinless. They received divine 
revelation and never disobeyed Allah Ta’ala for even a moment in 
their entire lives. They fulfilled every command of Allah Ta’ala in 
the manner they were commanded. There was always total 
conformity witnessed between the Book of Allah Ta’ala and the 
actions of the Ambiyaa . In essence, the Ambiyaa 

were the fountainheads of guidance (hidaayat) in the world. 


Jli L y. <dll ~b*P b»-b>- Jli .iLi*- y ^Lp'yi Jli (jjl>&*->l y U^o^l 

JhSi Ja-j olJli , 3 - 5 «o s-bjjJl <3! LJbr Jli y y J-£- y ijb y ij**- y s -Xptj y 

s-iljjJl jjl JlJii Alii Alii J y*j y- O-hil C-o»b>- J^j—'jJl <Uj~U« y O»bol ^1 frl^-bll bl L> 

JjiL> A-lp Alii ^L/2 <dll Jj—’j Jli (Jli C-O-b^-l ldi> 'i/l C--l?r bl Ojbttjj C...t?r L «1 *L?rlJ- L«l 

L*Jl 0]j jt-UJl ‘_JliaJ lO>j a^j*AL1j ajJt! {$Je y UL^i? *u <dll L>-Lp A 3 c.-lki Idb^ 5 OJ-L* y 

^Lp j-bJl aIJ y»jS\ ( J_d2jl5^ £* 1 L*Jl s-li»l (3 ObJ-lj y^J^ (3 y*3 C^ljLk-wJl Jj y aJ 

y\ (Jli ji lj Ja^ -bo ®*b-l fy* r»0*Jl IjjjjIj JLji Ijjjjj \ s-L-l'i/l 01 s-L-j*yi aJj s.L*-UJl 01 ** r S'\jj£S\ 

Aill (_5^ 3 j»~b 0 _j^«1*j Jjjjl jt-A UjSb J./gall Jjjjl f.L*l*Jl 01 Oho l«hA J5 AXP aUI y^J 

a-Ip Alii L-J >i*il 'b/l Ijj^jj i s.LjJ*yij s.LJ'yi aSjj $.L*-UJl J yj al f> *^1 y Oj^ aJlp 

( A A 0L>- ) s-OJ'yi Ai)j y jjSsj ji tSy y$ 
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As far as the Ulama are concerned, they neither receive divine 
revelation nor are they sinless. Therefore, they cannot be equated 
to the Ambiyaa Rather, they will only be followed as long 

as their actions conform to the Shariah (the Book of Allah Ta’ala 
and the Sunnah of Rasulullah In the case where there is 

a contradiction between their actions and the Shariah, they will not 
be followed. Instead, the Shariah will be given preference over 
them. 

Hence, we understand that the Ulama of the Ummah are not 
regarded as independent sources of guidance (hidaayat), as is the 
position of the Ambiyaa pfcdtRather, they will only be 
considered as guides so long as they continue to follow the Book of 
Allah Ta’ala and the mubaarak Sunnah of Rasulullah 

On the converse, if they give the Ummah commands and 
instructions that are against the Book of Allah Ta’ala and the 
Sunnah of Rasulullah they will not be obeyed. 

The Chosen Servants of Allah Ta’ala 

It is the divine system of Almighty Allah Ta’ala that Deen will have 
to be learnt and acquired from those who have been blessed with 
Deen. For this purpose, one will have to search for the chosen 
servants of Allah Ta’ala whom Allah Ta’ala has divinely selected and 
appointed as the true bearers of His Deen. 

In the process of acquiring Deen from the chosen servants of 
Allah Ta’ala, it is insufficient for one to suffice on merely studying 
the words of the Quraan Majeed and Hadith. Rather, one will also 
have to learn the practical application from them in the spirit of the 
Sunnah. Since this is not possible without remaining in the 
company of the pious, chosen servants of Allah Ta’ala for some 
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while, Allah Ta’ala has commanded us in the Quran Majeed to 
constantly remain with the pious. Allah Ta’ala says: 

fCetppS 

Oyou who believe! Fear Allah and remain with the truthful servants (i.e. 
the pious servants, those who are truthful in word and deed). (Surah 
Tawbah verse 119) 

Similarly, we see that the Sahaabah through remaining in 

the mubaarak company of Rasulullah and acquiring Deen 

from his mubaarak heart, earned the esteemed title of ‘Sahaabah’ 
(the illustrious companions of Rasulullah 

By closely studying and examining the chain through which 
Deen has reached us, one will realize that just as Deen was conveyed 
through words and actions, it was also conveyed in spirit from 
heart to heart. The Sahaabah acquired Deen from the 

mubaarak heart of Rasulullah and the Taabi’een 

from the mubaarak hearts of the Sahaabah and this 

continued from generation to generation until Deen has finally 
reached us today. 




Seeking Guidance from Allah Ta’ala 

Allah Ta’ala has commanded us in the Quraan Majeed, in Surah 
Faatihah, to seek guidance from Him in the following words: 

CUyajlJgljig pLpC-Lp' Jg 1 pa)I (j( 

“Guide us to the Straight Path, the path of those whom You have 
favoured.” (Surah Faatihah verse 5-6) 


In this verse, Allah Ta’ala has outlined the Straight Path to be the 
path adopted by His special and chosen servants whom He has 
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favoured. In Surah Nisaa, Allah Ta’ala has further elucidated who 
these chosen servants are. Allah Ta’ala says: 


j 1j t ffrLXs. t pjO I qj oJ I ^Ce ddlj Is IS SJj I fdaJ ^w« 5 

£ 

J >■ 1 


Those who obey Allah and the messenger, then they are the ones who (in 
the hereafter) will be in the company of those whom Allah has favoured, 
from the prophets, the Siddeeqeen, the Shuhadaa and the pious. (Surah 

Nisaa verse 69) 

However, the crucial question that arises at this juncture is, “Why 
did Allah Ta’ala not command us to adopt the path of the Quraan 
Majeed or the path of the Sunnah, whereas these two are the 
primary sources of guidance?” The answer to this critical question 
is that if each person was to refer directly to the Quran Majeed and 
the Hadith and try to reach his own conclusions based on his own 
intellect, Deen would no longer be preserved in the way Rasulullah 
had conveyed it to us. 

Rather, it would become a mixture of acts of worship diluted 
with man’s whims and fancies, thus leading to the destruction and 
ruin of Deen. Hence, for the protection and preservation of Deen till 
the day of Qiyaamah, Allah Ta’ala has commanded that the path of 
His chosen and rightly guided servants be adopted, as they are the 
ones who have truly understood the Quraan Majeed and the 
Sunnah. 


Demise of the Rightly Guided Ulama 

We have understood from the above that Deen is acquired from the 
hearts of the chosen servants of Allah Ta’ala. Hence, the Hadith 
explains that among the signs of Qiyaamah is that Allah Ta’ala will 
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take the knowledge of Deen away through the rightly guided Ulama 
passing away. 

*UP iUii iUii O^S' Lutf" «Uil ^3j^" Cj^" 

If-lyjl a^-^lhf-l pi Uxj ^ ^ t)l dyt ylf- lS ^ 5 

pji. ,^ . 9 dyodi pyjix^w <Jl^>r l _ r -'tj S-Ljjdl 4PJdJ 

(1AYV j*ij (,5jt><Jl ) . tyLijj 

Hazrat Urwah ’M&T) mentioned: Hair at Abdullah bin Amr iizjcf££ once 
came to us with the intention of performing Hajj. At that time, I heard him 
narrate that Rasulullah said, “Indeed Allah Ta’ala will not take 

the knowledge of Deen away all at once after giving it to you. Rather, he will 
take it away from the people (gradually) through the Ulama passing away 
with their knowledge. Thereafter, ignorant people will remain. Questions 
pertaining to Deen will be posed to them and they will answer based on 
their own, personal opinions (without the knowledge of Deen). Hence, they 
themselves will be astray and they will lead others astray.” 

if one has to ponder and reflect over this Hadith, he will wonder 
how the knowledge of Deen will be raised through the passing away 
of the Ulama, whereas from the era of Rasulullah till this 

age, the knowledge of Deen remains preserved in the books of Deen. 
The Quran Majeed and Hadith exists in our midst, as it existed 
during the eras of the Sahaabah f&fRyS, the Taabi’een and the 
centuries that followed. In fact, in today’s times, the various 
mediums of communication (e.g. books, cds, apps, websites, etc.) 
through which one has instant and easy access to volumes of 
knowledge never previously existed in the history of Islam. The 
commentaries on the Quraan Majeed, Tafseer and Hadith that are 
found today never existed prior to this in the annals of Islam. What 
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was then meant when Rasulullah said that the knowledge 

of Deen will be raised through the death of the Ulama? 


Answer to the Question 

As we have comprehended from the above, the knowledge of Deen 
is in actual fact the true understanding of Deen. This is not confined 
to the words of the Quraan Majeed and Hadith, but also includes the 
practical application of Deen and the spirit of Deen, and this is 
something which is connected to the hearts of the Ulama and the 
chosen servants of Allah Ta’ala. With the passing away of the 
Ulama, the true understanding of Deen, the Quraan Majeed and the 
Sunnah will be lifted. 3 


3 Apart from the knowledge of Deen being raised through the passing away of the 
Ulama, the Hadith also pre-warns us that before Qiyaamah a time will appear, 
wherein the noor of imaan within the hearts of people will gradually be lifted. This 
gradual diminishing of noor from the heart will occur as a result of excessive 
sinning and openly flouting the commands of Shariah. It is through the blessing of 
this noor that one is able to understand the Quraan Majeed and the Hadith. When 
this noor will be raised, people will no longer be able to understand Deen and 
thereby find guidance. One can well imagine how challenging it will be for those 
who will witness such trying times in the Ummah. When a person is faced with a 
problem, then he adopts one of two ways to eradicate the problem. The first way is 
that he tries to solve the problem by himself. If he sees himself incapable of 
solving the problem, then he seeks assistance and guidance from someone else 
whom he sees qualified and capable. In the case where he himself is incapable of 
solving his own problem and nor can he find any learned, qualified aalim who can 
help him to alleviate the problem, then undoubtedly such a situation is extremely 
complex and complicated. 

The outcome of such crucial and trying times will be that people’s focus will 
turn from Deen towards the material things of the world. Deen will lose its 
importance and become secondary in the lives of the Ummah. Whenever 
misunderstandings and problems will arise among people in their worldly dealings 
and other interactions, they will struggle to find closure to their problems due to 
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the lack of Deeni knowledge and failing to find suitable people to whom they can 
refer for Deeni guidance. 

Hazrat Huzaifah is reported to have said: 

O' Lj-L>- ft 3 *-'' Li'j C—ijj ^CA-Lp- piaAJ Aalp aO)l JjaPJ LA-L>- JU AAp 4i)' AAjOj“ ^P 

^jAJiSS Ap^lII d'p d*ij CA' AA*Jl ^a l^alp P (1)1^' JjP I^aIp P (Jtsrd J^Pp D AlJy AjLa*y' 

lsa:t OJJppj fl APr j>- A d** 1 jA Tg > ^,3 .ATS AajjJl aLa P CpS^' d~* Lfty I J. L_.a Apt* ^a AjL a*^/1 

JLajj Laaa' OLppj OOLs D l -'l jLii AjLa\l iS^Ji -C^' pL5o *>L® O^ajLpj ^LJl sa*s 'ji^a s'yi 

OjAjL Jp5f' dd taj OLaJ LS^' Ot^ Ji^pA Ap*- Jtaia aJj p? Laj fl-Opp' Laj Aijz>\ Laj aLap' La 

LOLsj LiOLi yj ^L>' .z.'.T Lai Lali a*pLa t _d^ a - > j dd""^ 015~LMj ^OLa-yi ^5^ ®P) LaJap~a 0^ 

O m (dij yO^d' 

“Rasulullah mentioned two Ahaadith to us; I have witnessed the first 

(materialize), and I am still waiting to witness the second (occur). Rasulullah 'fcjt&.&feZ’ 
informed us that amaanah (honesty and the commitment in the heart to fulfill the 
obligations ofDeen) would descend into the recesses of the hearts of men. Thereafter, 
(through the light of that commitment) they would understand the Quraan Majeed and the 
Sunnah. Rasulullah j&jft&U.thereafter mentioned to us the amaanah being raised (from 
the hearts of men). Rasulullah said, ‘A man will sleep just once, and some portion 

of the amaanah will be snatched from his heart (on account of the sins he commits during 
his life. Through this Amaanah being taken away from him he will no longer be able to 
understand Deen. This will result in him not fulfilling the rights of Allah Ta’ala and the 
rights of the servants of Allah Ta’ala). The effect (after the amaanah will be snatched from 
his heart will be resembled to the surface of the skin that has been injured. At the beginning 
it will be like a small bruise on the skin of a person. Thereafter, he will sleep once more, and a 
further portion of amaanah will be snatched (on account of the sins he commits during his 
life). The effect (of the amaanah being snatched from the heart) will now remain like a 
blister on the skin of a person, like (the effect of) a coal that you roll onto your foot, which 
then causes the foot to be blistered. You then see your foot to be big and swollen, whereas 
there is nothing within it (this example of the bruise and blister signifies the noor of imaan 
leaving the heart of a person due to sinning. This noor is then replaced by darkness. Just as 
unblemished and clear skin, after being injured, bears the mark of a dark bruise, and then if 
injured further by being burned, progresses to the level of a dark, swollen blister, outwardly 
seeming to have something significant inside whereas nothing remains within it but pus, 
similarly when the light of imaan gradually continues to leave the heart, it is replaced by 
darkness that progressively increases. This, in turn, causes him to move off the path of 
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guidance. In this manner, just as the damage in the case of the blister is greater than in the 
case of the bruise and it takes longer to recover, accordingly the effect caused through the 
amaanah going away in the second case is greater and it will be more difficult to recover 
from the problem). People will wake up in the morning dealing among themselves, yet they 
will not uphold the amaanah (honesty in dealings and fulfilling the rights they owe to Allah 
Ta’ala and the servants of Allah Ta’ala). At that time, it will be said, ‘In such-and-such tribe 
there is a man who possesses amaanah (true honesty)’, and it will be said regarding a 
person, ‘How intelligent he is! How clever he is! How tough he is!’ whereas his heart will not 
contain Imaan equivalent to a mustard seed. (Hazrat Hufazifah thereafter says) 
There was once a time when I had no concern regarding whom I transacted with; if he was a 
Muslim (and he was owing me something), then his commitment to Islam would compel him 
to return my haqq to me, and if he was a Christian, then the governor of the land would 
compel him to return my haqq to me. As for today, I am only willing to deal with so-and-so 
(as I do not see amaanah and honesty among the people).” 
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The Practice of Reciting 
Eighty Durood after Asr on 
Friday 

Now that we have understood that it is necessary for Deen to be 
acquired from the pious, chosen servants of Allah Ta’ala, who are 
recognised and accepted as experts and authorities in their 
respective fields of Deen, let us now come to the issue of reciting 
eighty Durood after Asr on Friday. 

The Hadith which establishes the practice of reciting eighty 
Durood after Asr on Friday has been quoted by Allaamah Sakhaawi 
&\Zs^, in his kitaab, ^xJi J y&. Allaamah Sakhaawi was a senior 

ranking Muhaddith and an Imaam of the science of Jarah wat 
Ta’deel (i.e. having the ability to authenticate Ahaadith). Hence, we 
thus understand that this Hadith is found in an authentic kitaab, dqJi 
£-Ui, authored by an Imaam in the science of Hadith. However, the 
question that arises is, “what is the source of this Hadith?” 

We are all aware that every aspect related to Deen has to have a 
source from which it is proven and established, if any practice is 
not established from the authentic sources of Deen, it will not be 
accepted. The various sources of Deen are the Quraan Majeed, 
Hadith, the narrations of the Sahaabah $&$£££> and the recognised 
practices which existed in the khairul quroon (the first three 
centuries of Islam viz. the era of the Sahaabah p&gfcg,, Taabi’een and 
Tab-e-Taabi’een 
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If any practice fails to be established from one of these 
abovementioned sources, it will be ruled out as an innovation in 
Deen. Hence, it is vitally important for us to ascertain whether this 
practice is an innovation that has no basis in Deen or it is a practice 
that is established in Deen and stems from one of the 
aforementioned sources of Deen. 4 


4 It is noteworthy to mention that though it is the primary purpose of this treatise 
to objectively deal with the issue of reciting eighty Durood after Asr on Friday, it 
also aims to explain, within the scope of the discussion, the principles that the 
Fuqaha and Muhadditheen have laid down in Deen which govern other similar 
masaail and practices. 

In fact, there is a dire need for these fundamental principles that govern each 
department of Deen to be elucidated in order for one to fully understand the 
Shar’ee limits and boundaries of each department of Deen. In this way, one will be 
able to save himself from falling prey to the objections raised by the deviated sects 
against the Ahlus Sunnah wal Jamaa’ah. Some deviated sects have taken their 
shaikhs and so called ‘Ulama’ to be the standard in their religion. Hence, if their 
shaikhs engage in any practice which is not permissible in Deen, they regard such a 
practice to be part of Deen, even though it opposes the clear ruling of the Fuqaha. 
This group has strayed to one extreme. On the other hand, we find other deviated 
sects who deny the permissibility of following any mazhab of an Imaam or 
following any expert in Deen. They demand to be shown clear Ahaadith for every 
mas’alah explained by the Imaams of the mazaahib. Until and unless they 
themselves do not find the proof from the Quraan Majeed or Hadith for the 
verdicts of the Imaams, they refuse to accept it. Little do they understand that 
their level of understanding cannot reach the level of ijtihaad that the Imaam has 
been endowed with by Allah Ta’ala. Hence, this group has strayed to the other 
extreme. 

Therefore, it is necessary for us to understand and be able to differentiate 
between the cases in which we are required to make taqleed and the cases in which 
we are required to personally investigate. Likewise, it is necessary for us to 
understand which personalities are worthy of being followed in Deen, and which 
personalities are not worthy of being followed. 
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Before directly addressing the issue of whether reciting eighty 
Durood after Asr on Friday is established, we feel it appropriate to 
first mention, as a prelude, some general Ahaadith which are 
reported regarding the recitation of Durood on Friday, as this will 
assist one to understand the issue in the correct perspective. 


In this regard, it is incumbent that the standard be set from the beginning so 
that it may serve as a means of guidance in not only this issue, but in other 
situations as well. 
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Virtues of Reciting Durood on 
Friday 


Hadith of Hazrat Aus bin Aus 


‘ult- ^ ^ L u^j' cy. ^ 

^y> U AjlxvsJ' *US^ 4*5^ *USj joT JjJbi d_^ 4*^^. I -vS^l)! 

Lj*)L^5 j*j ^JclSj 4Wl (J y^j Lj ylli Jli ^1 p 4v?j)jX^ ^_^j*)Ls45 OLs 4_*$ a*)L 42 jl 

ff.Lj^/1 ^5^" f/ 2 " JP 4jk)l 0} (Jliii C«ij O^i^L d~*jl Jij i^LJp 


Hazrat Aus bin Aus i&j5fg£ reports that Rasulullah said, 

“Certainly Friday is among the most virtuous of your days. On Friday, 
Hazrat Aadam was created, on Friday he passed away, on Friday 

the trumpet will be blown, and on Friday the creation will fall unconscious. 
Therefore, recite Durood abundantly upon me on Friday, for verily your 
Durood are presented to me” The Sahaabah pi r £j5&&j asked, “How will our 
Durood be presented to you after your demise whenyour bones would have 
decayed?” Rasulullah jt&gfciqffe’ replied, “Certainly Allah Ta’ala has 
prohibited the earth from consuming the bodies of the Ambiyaa 
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Hadith of Hazrat Abu Dardaa 

<s*>t^2j! a Jp aI)I <ojI Jj~-j Jli Jli aap aSjI ^sj s-bjjJl j,\ js- 

^Jp C^-Oa^P V} ^Jp ^Ja2j l^>-l Ojj A^j*)lLl oJ^JU) Ajb Axaj^I Ajj ^Jp 

P >J>- Ajjl 0} Ojli *X*AJ Jli O^il A*JJ d~U Jli lgA_a ^jA2A ^>- Aj*>LsA5 

£.L0^/l ^L*a*-I J5"Ia 01 

Hazrat Abu Dardaa reports that Rasulullah said, 

“Recite Durood abundantly upon me on Friday, for verily this is a blessed 
day when the angels are present; and when anyone recites Durood upon 
me, it reaches me as soon as he utters it.” Hazrat Abu Dardaa aIcJS^J asked, 
“And what about after your death?” Rasulullah Jbjaifcaij^ replied, 
“Indeed Allah Ta’ala has prohibited the earth from consuming the bodies of 

the Ambiyaa.” 


Hadith of Hazrat Abu Umaamah 

l^Jp ^ aJp A^l A^il J^-*»j Jli Jli AAP A^il A-aL*I ^P 
015"A*J^- j»jj J5" J5 L Jp <_£-*! s'Aw? Ols Ajt^irl J5" J5 

01 ^/l ^Lu«Ia q *Jl olj tj . iiyu> 015" cFdw* ^Jp ^a^5"I 

a-aLO ^ J*5 

Hazrat Abu Umaamah Z£j5f££ reports that Rasulullah said, 

“Recite abundant Durood upon me every Friday, for certainly the Durood of 
my Ummah are presented before me every Friday. The one who recites the 
most Durood upon me will be the closest to me (on the Day of Qiyaamah).” 


\ nvv y>j 5^1* j,\ 

Y ® A V j»-5j ^ 
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Just as there are many Ahaadith reported regarding the special 
virtues of reciting Durood on Friday, similarly there are many 
Ahaadith reported regarding the special virtues of reciting eighty 
Durood on Friday. 
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Ahaadith Regarding the 
Virtues of Reciting Eighty 
Durood on Friday 

Allaamah Sakhaawi has recorded some Ahaadith in his kitaab, 
jyji £.Ui, which establish the virtues of reciting eighty Durood on 
Friday. These Ahaadith are established and there is no contention 
between the Ulama regarding the permissibility of practicing on 
these Ahaadith. Below we will mention some of these Ahaadith: 


Hadith of Hazrat Abu Hurairah %£$$?£ 

jy ^Js- yip Aiil (Jy^j (Jti *CP Aijl 

b*lp yuLc *i Oy&P oy yuip 4*_odrl Py ^lp ^ip 

Hazrat Abu Hurairah &ZJS&6 reports that Rasulullah said, “The 

recitation of Durood upon me is (for the reciter) a light on the pul-siraat 
(the bridge across Jahannum), and whoever recites Durood on me eighty 
times on Friday, for him eighty years of sins are forgiven.” 

In this Hadith, we notice that no specific time on Friday has been 
specified for reciting the Durood and nor has any specific Durood 
been recorded. 

Allaamah Sakhaawi &has established this Hadith from 
various sources. Though the various chains that establish this 
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Hadith are weak in their individual capacity, however when viewed 
on a collective scale, each chain corroborates and supports the 
other, thereby strengthening the Hadith and causing its status to 
rise. 

In Fazaail-e-Durood, Hazrat Shaikhul Hadith Moulana 
Muhammad Zakariyya Khandelwi ’MX&j has mentioned the 
following: 

Allaamah Sakhaawi ’M&z, quotes this Hadith in his book, JysJi 
£-Ui, from numerous sources, but the Ulama of Hadith consider 
them to be weak. The author of It-haaf (a commentary of Ihyaa-u- 
Uloomiddeen) has also quoted this Hadith from several sources. It is 
a principle of the Muhadditheen that a weak Hadith is acceptable 
when it pertains to virtues, especially when reported through 
numerous chains of transmission. It is most probably for this reason 
that this Hadith of Hazrat Abu Hurairah has been classified as 
sound (hasan) in Al-Jaamius Sagheer. Mulla Ali Qari has also 
quoted this Hadith in his commentary of Al-Shifa, with reference to 
Al-Jaamius Sagheer from Tabraani and Daaraqutni. 


Hadith of Hazrat Anas 

dXjlp ^ an I °y uy 

. (Jli 

(Jli (JjJiJ' (3j <brj> I 
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Hazrat Anas reports that Rasulullah )hjsaid, “Whoever 

recites Durood on me eighty times on Friday, for him eighty years of sins 
are forgiven”. Some of the Sahaabah $£c0£?j asked “0 Rasulullah 
Flow should we recite Durood on you?” Rasulullah 
replied, “Recite 

y^p ^-$Xl 

And count this to be one Durood (thatyou have recited )." 10 

if one examines this Hadith, one will find that it contains the aspect 
of eighty years of sins being forgiven for the one who recites the 
abovementioned Durood eighty times on Friday. Similarly, one will 
notice that this Hadith is general and the Durood may be recited at 
anytime on Friday. It is not confined to being recited after Asr 
Salaah. 


10 Allaamah Ibnul Jowzi has regarded this Hadith to be among the very weak 
Ahaadith reported in this chapter. On the contrary, Allaamah Iraaqi and Abu 
Abdillah bin Nu’maan Sh\Zr£ have both classified this Hadith as hasan (sound). 
However, Allaamah Sakhaawi ’M’FFj has explained that the chain of this Hadith 
requires further examination to determine its position. 
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Is the Practice of Reciting 
Eighty Durood after Asr on 
Friday Established from the 
Hadith? 


From the abovementioned Ahaadith, we have learnt that great 
virtues have been established for reciting Durood on Friday. 
Similarly, we have seen that there are special virtues promised in 
the Ahaadith for the one who recites eighty durood on Friday. 
Though these Ahaadith are general, and hence, reciting eighty 
Durood after Asr will come under its ambit, they will not be 
sufficient to prove the establishment of this practice being confined 
to the time after Asr. The reason for this is that confining any 
practice to a specific time requires a separate, specific proof from 
the Hadith. Hence, we observe that there are many established 
practices and azkaar in Deen that are confined to specific times (e.g. 
reciting the tasbeehaat after salaah, reciting the masnoon duas at 
specified times and occasions, etc.) and these times have been 
specified by the Ahaadith. if one has to confine any virtuous act 
which is established in a general manner in the Ahaadith to any 
specific time, it will not be correct. Consider the example of the 
zikr: 

JjjJ lS Ip yij jlSjCI aJj llUJl aJ aJ V abCj aISI VI bl V 
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In regard to this zikr, the Hadith explains that the one who recites it 
one hundred times during the day, he will receive the reward of 
freeing ten slaves, one hundred good deeds will be recorded in his 
book of deeds, one hundred sins will be forgiven, he will be blessed 
with divine protection from Shaytaan for that day till the evening; 
and he will receive such abundant reward that none from the 
creation will come on the day of Qiyaamah with the amount of 
reward that he will have except the one who recites it more (or the 
one who has done an act which is greater). 11 if people have to begin 
confining it to a specific time in the day e.g. reciting it after Zuhr, it 
will not be correct. Hence, the following question arises: “Is there 
any specific proof from the Hadith to establish that this eighty 
Durood should be recited after Asr on Friday?” 

The answer to this question is that just as there are general 
Ahaadith which establish the virtues of reciting eighty Durood on 
Friday, similarly there are certain Ahaadith which establish the 
virtues of reciting eighty Durood after Asr on Friday. Below we will 
mention these Ahaadith. 


Ahaadith Establishing the Recitation of 
Eighty Durood after Asr on Friday 

The practice of reciting eighty Durood after Asr on Friday is 
established from two Ahaadith. The first Hadith is reported from 
Hazrat Abu Hurairah and the second Hadith is reported from 

Hazrat Sahl bin Abdillah. Below are the two Ahaadith. 


aJ aJ Aill ^/1 aJ| ^ JlS Jli AjLp Aill Ajil 01 AiP Alii 

ALj** Ail* A^^>- aSI> aJ J-tP aJ OjA All* jj-tS ^ aJj 

^J-^p Of OAJi a>^j ^ aJ 

(mr fSj 
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Hadith of Hazrat Abu Hurairah 

^ ^-L^J AaIp a\) 1 ^ Jj-^j j* (J> u^3 

^lp Ajl^* £jA ^jjL> 0^ (jLfli A*^>jirl ^yA j^/ZxJl 

(j^uLc o^Lp aJ c^xSj L«Ip oyli ^ Oyip a^* (j^uLc LJLj ^_L^j aJI ^Ipj 

U„ 

AJL^i 

Hazrat Abu Hurairah reports that Rasulullah fajt&fiSfee said, “The 

one who performs Asr Salaah on Friday and thereafter recites eighty times 
before standing up from his place (JL-j dT Jj- ; ^Ji x*a Js- ^iii 
u~Lj, eighty years of sins are forgiven for him and eighty years of(nafl) 
ibaadat are written for him” 

Hadith of Hazrat Sahl bin Abdillah 

Allaamah Sakhaawi M’FjsTj has quoted the Hadith of Hazrat Sahl bin 
Abdillah 13 from Allaamah ibnu Bashkuwaal MX&j. 

v> £.Ui Jqli ” 

13 Note 1. There is some unclarity in regard to the narrator of this Hadith, Hazrat 
Sahl bin Abdillah as to whether he was a Sahaabi, Taabi’ee or Tab-e-Taabi’ee. It is 
possible that he was a Sahaabi, however since there is no mention of a Sahaabi by 
this name in the books of Taarikh, this possibility seems to be weak. Some regard 
him to be Sahl bin Abdillah Tustari, the Tab-e-Taabi’ee, Considering the possibility 
of him being a Sahaabi, the Hadith will be a marfoo’ Hadith, On the other hand, if 
he was a Taabi’ee or a Tab-e-Taabi’ee then the Hadith will be regarded as a mursal 
or mu’dal Hadith. In both cases, the Hadith will be accepted (as mursal and mu’dal 
Ahaadith can be used for proving virtuous deeds) and it will be considered as a 
further support for the specific Hadith of Hazrat Abu Hurairah which has 

been mentioned above. 

Note 2. As far as the addition that appears in the Hadith of Hazrat Abu Hurairah 
is concerned (i.e. eighty years of nafl ibaadat will be recorded for the 
reciter), some scholars feel that this addition opposes the other Ahaadith and 
therefore is an extra factor that will discredit the reliability of the Hadith. However 
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this is incorrect. This Hadith can be viewed from two different angles. The first is 
that this Hadith is regarded as an independent Hadith and different to the other 
Ahaadith which explain the virtue of reciting eighty Durood on Friday. The 
wording found in the general Hadith of Hazrat Abu Hurairah as well as the 

other Ahaadith are not found in this specific Hadith of Hazrat 

Abu Hurairah which makes it different from them. Therefore, when this 

Hadith is regarded as an independent Hadith, the portion regarding eighty years of 
nafl ibaadat being recorded for the reciter will also be accepted and will not create 
any weakness in the Hadith. 

However, if this Hadith is viewed from another angle (as some scholars feel), 
and is regarded as similar to the other Ahaadith, then also this portion will be 
accepted considering the fact that Allaamah Sakhaawi did not explain any 

weakness after quoting this Hadith in his kitaab. Therefore, this Hadith can be 
regarded as a suitable Hadith for practice. Hence, following the principle of the 
Muhadditheen, this addition will be accepted as it is not opposed by any other 
Hadith. The Muhadditheen only reject those additions which are contradicted and 
opposed by other Ahaadith or other accepted versions of the same Hadith. Since 
this is not the case in this Hadith, it will be accepted and worthy for practice. 

At the least, even if this Hadith is considered as a weak narration or even very 
weak (looking at the fact that Allaamah Ibnu Baskhuwaal had included weak 
Ahaadith in his kitaab), then too this practice will be established, as weak Ahaadith 
can be accepted to prove virtuous deeds and actions. It should be remembered that 
according to Allaamah Sakhaawi even ver y weak Ahaadith can be used to 

establish virtuous deeds as is understood from his statement in his kitaab, JjiJt 
regarding the status of certain Hadith. 

gjJl JjiJl) 

In any case, the Hadith will not be regarded as a fabrication. The virtue mentioned 
in this Hadith (i.e. receiving the reward of eighty years of nafl ibaadat) is not 
something farfetched as other authentic Ahaadith mention virtues which are even 
greater than this for carrying out certain simple actions. For example, the one who 
walks to the musjid on the day of Jumu’ah receives the reward of one year of nafl 
fasting and one year of Tahajjud Salaah for every step that he takes. 
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j»jJ (J J^S J^S aNI (jj <j^ 
L«Ip Jylc ^ Ojjip fi^« jj—j 4J1 ^S/i 

Hazrat Sahl bin Abdillah reports that Rasulullah said, 

“Whoever recites eighty times after Asr on Friday g-Ji ^ J* ty* ^ 
(JL-j dT Jj- 3 , eighty years of his sins are forgiven ” 15 

After quoting these two abovementioned Ahaadith (the Hadith of 
Hazrat Abu Hurairah and the Hadith of Hazrat Sahl bin 


liij y^ip) J ‘Up aMI Jt® ‘-P c/A c/ 1 -?' tjp 

. Aj'^al Ja~Pj Jtl • l^Ljj l^U/3 U^JaJ4 ^ 0\S* •! - ■ J:'° £^Ualj 

( tS-U/ll ) . j—J- io-b- w p_jl jJ C-J-b- Lf ~iP Jjl JLS 

1 * * AJ-Ul J^lJl 

15 When we closely examine the wording of the Durood mentioned in the Hadith of 
Hazrat Sahl bin Abdillah and the Hadith of Hazrat Abu Hurairah which has 

been mentioned above, we find that both are the same (with the exception of the 
word W~j mentioned in the specific Hadith of Hazrat Abu Hurairah As for 

the purport and meaning of these two Ahaadith, they are both the same, except in 
two aspects: 

1, There is no mention of one receiving the reward of eighty years of nafl 
ibaadat in the Hadith of Hazrat Sahl bin Abdillah, as opposed to the Hadith of 
Hazrat Abu Hurairah 

2. There is no mention of reciting the eighty Durood immediately after Asr 
before waking up from one’s place in the Hadith of Hazrat Sahl bin Abdillah, 
Rather, the Hadith of Hazrat Sahl bin Abdillah only mentions reciting the eighty 
Durood after Asr on Friday. 

However, these two differences in the meaning do not create any major 
problem as one will regard the Hadith of Hazrat Abu Hurairah to contain an 

extra virtue and an extra detail regarding the manner in which one should recite 
the Durood. Hence, this should not be viewed as a contradiction between the two 
Ahaadith. It is the principle of the Muhadditheen that any addition found in any 
Hadith will be accepted if it does not oppose other Ahaadith. Therefore, when this 
Hadith is an accepted Hadith according to Allaamah Sakhaawi the addition 

found in it will also be acceptable. 
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Abdillah) in his kitaab ^jlJi J^sJi, Allaamah Sakhaawi remained 
silent and did not issue any verdict on the status of these two 
Ahaadith. This shows that these two Ahaadith were considered 
acceptable according to him and worthy of being practised. This is 
understood from the fact that Allaamah Sakhaawi has clearly 
stated in the introduction of his kitaab, that he has included 
Ahaadith which are worthy of practise, if any Hadith in not worthy 
of practise, he has shown that it is not worthy of practise. 


Objection on the Hadith of Hazrat Abu 
Hurairah and the Hadith of Hazrat 

Sahl bin Abdillah 

Certain scholars opine that it is not correct for one to practise on 
the Hadith of Hazrat Abu Hurairah and the Hadith of Hazrat 

Sahl bin Abdillah as the chains of these Ahaadith cannot be located. 
As far as the Hadith of Hazrat Abu Hurairah is concerned, 

Allaamah Sakhaawi has quoted it in his kitaab, ^xJi jyaJi, from 
Allaamah ibnu Bashkuwaal XXV/jX,. However, it cannot be located in 
any of the books of Allaamah ibnu Bashkuwaal that are 

available today. As far as the Hadith of Hazrat Sahl bin Abdillah is 
concerned, it is found in the kitaab of Allaamah ibnu Bashkuwaal 
M’XiZ), CfrL-jii jl-. Js- 5">UJt jTuji J! V-", however the entire chain 
has not been mentioned. 

Other scholars opine that it is permissible for one to practise on 
these Ahaadith for the following reasons: 

1. An Imaam of the science of Hadith, Allaamah Sakhaawi 
has quoted them in his kitaab, JuT 
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2. Allaamah Sakhaawi *MX^ has committed himself to only 
including those Ahaadith in his kitaab which are worthy of being 
practised. 16 

3. Allaamah Sakhaawi X^XsXj clearly mentioned that he had seen 
the chains of the Ahaadith of Allaamah ibnu Bashkuwaal XxXj^ 
before including them in his kitaab. Hence, from this, we come to 
know that these Ahaadith are acceptable according to Allaamah 
Sakhaawi MX&j . 17 

4. Furthermore, another senior ranking Muhaddith, Allaamah 
Ibnu Hajar Makki ’MX&,, has also included these Ahaadith in his 
kitaab (on the topic of Durood titled, J* fSUJij ssuf j jjdi 
i^i and regarded them suitable for practise. 

5. In Deen, it is permissible for one to rely on an Imaam of 
Hadith in such a situation, knowing full well that he sufficed us of 
the effort of locating and scrutinising the chains of the Ahaadith 
before placing them in his kitaab. 


16 Allaamah Sakhaawi is a giant in the science of Hadith. If he presents the 
chain of any Hadith and gives the hukum (status) of that particular Hadith, we 
readily accept it on account of him being a recognized authority in the science of 
Hadith. In the introduction of his kitaab, £.0! jydi, he clearly mentions that he will 
suffice on presenting the Ahaadith without their chains so that the kitaab will not 
become lengthy and it will be easy for people to practice on the Ahaadith. Hence, 
in this case, when he has informed us that he has intentionally omitted the chains 
of the Ahaadith included in his kitaab after thoroughly examining them and 
ensuring that they are suitable for practise, then why should we not accept these 
Ahaadith? 

17 The Hadith of eighty Durood (that is recited after Asr on Friday), is found in the 
kitaab of Allaamah Ibnu Bashkuwaal ’MX^. Allaamah Sakhaawi &\XX> clearly states 
that he had seen the chains of the Ahaadith that he had quoted from Allaamah 
Ibnu Baskhuwaal before he placed them in his kitaab, Jytfi. On what basis 
can one then doubt this great Imaam of Hadith? 
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6. This issue of practising on the Hadith of eighty Durood after 
Asr on Friday pertains to Fazaail-e-Aamaal (virtuous deeds). The 
majority of the Muhadditheen of the past as well as the present 
hold the opinion that even if an action relating to Fazaail-e-Aamaal 
(virtuous deeds) is proven through weak Ahaadith, it can be 
practised. When one examines the Hadith of eighty Durood (that is 
recited after Asr on Friday), one finds that it relates to Fazaail-e- 
Aamaal (virtuous deeds) and there are three types of Ahaadith that 
relate to Durood. if one ponders over these three types of Ahaadith, 
one will understand that there should be a degree of leniency, since 
it is nevertheless proven from the generality of the Durood which 
are established from the general sources. The three types of 
Ahaadith are as follows. 

Firstly, the virtues and great rewards of reciting durood upon 
Nabi are established from many authentic Ahaadith. 

Secondly, the virtues of reciting Durood on Friday have also 
been established from many authentic Ahaadith. 

Thirdly, many Ahaadith establish the virtue of reciting eighty 
Durood on Friday. 

Hence, when all this has already been established through 
acceptable sources, as well as the ma’aani (meanings) of the eighty 
Durood recited after Asr on Friday is also found in acceptable 
Ahaadith, then for one to rely on the Hadith which Allaamah 
Sakhaawi ’M&f, has accepted and claimed that he had seen the 
chains will certainly not be adding to Deen in any way, as Durood is 
something that has already been established in the mubaarak 
Hadith of Rasulullah ^^2^. Thus, this branch of Deen does not 
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demand the degree of strictness that needs to be exercised in 
proving and establishing laws of Deen. 18 


18 It is vitally important for one to understand the various types of ‘ilm in Deen as 
well as the Ahaadith and narrations that can be used for establishing each type of 
‘ilm. Below we will present the details of these various types of ‘ilm as well as the 
Ahaadith and narrations that can be used for establishing them. This is important 
in order for us to be able to understand this mas’alah in its correct perspective. 

1. In regard to matters of Aqaaid and fundamental beliefs, Ahaadith of the 
highest level of authenticity are required (mutawaatir Ahaadith). Weak Ahaadith 
cannot be used as a basis to establish issues of Aqaaid. 1 

2. As far as aspects pertaining to ahkaam (laws and injunctions of Deen) are 
concerned, strong and authentic Ahaadith are also required. However, the level of 
authenticity which is necessary for Aqaaid will not be required to prove ahkaam 
(laws and injunctions of Deen). 


U v’0' 5r J w _?"■"0} I ( ) (3 cd Ju . *u d*^^ *0' 

t ■7. < T' J .pa a yts wL>- l)U ^JaaJI 015 ^ lil .AjULaJl <3 4 j .-aI jb^x-wJull 4? tj ^ 

Iff .J3 A J AjO^JLjJ l £ -J .li ) . 

4*jjl 4 j Va l)L-J i_jbJl l-b-Aj AJL^Jl <3 ob‘ La,5^5 Jr* ) Ai*«Jl c-jbj 

olj )j (^jjl 0^ b*l aJlp- Ai)l Ail I J y*j y* bu oLjS^ (3 

JJLS"” ‘iJjaS' Ala^jlj o^^bS"” 4,1, IT 0j>-~\ wbi-l \jjb .^bp &£')} 

L« JJ)& -'~bbS" OjyP 4 ^ ..a 4-3 *^1 .p~>\ bjL«_Lp tjbjxJlS"” ^jyLJl l ——Ajlj C-ob)!.,,-? S'^ ijT^Ajl 

Ailj ^Ull OjaH ^bp jv-Ajisljj ^j3 aLLj <3 ■ib^-'i/l ^yA ObS^ 

Oj>P l~bpb*23 Obij*yi j' Ajjjjj jo^ ^ e 'jy-0 Aj® v yL^2jl Oj£j p_bp 

~l*J OjyP*)Ai jjljlblj .tj.1 _L>- AjIjj ^*-Lj i bb Aj^bidl (J ^*J (jjljiblj jj)^ .tj.1 Oji O^SsJ jl _l*J 4_j 

(J j\y^\ jy ) . t__—^SCjbj jt-b*Jl AjIj) Ajib>-*yi t ^P l)' (3 S-'j--*’ 0*y jjj (_^b) 

( YoA-YoV^ jUbl 

Y jt-b*Jl ■•zry ^ bfcw*^- j»-b*Jl y>- (3 Ljbs>wsl k _JLh>-lj 

jt-b*Jl aJLaJI jyfr*^3 (*-b*Jl jji ^ J-a' 

( v/\ jjJi »:Sl ) . b*Ja5 AijttJ? jA*Jl £^23} <Ull Aj L« ^A-biP 

Aj»t>- jpz- aUI ^ i?~j jbv 2 -«'^l g.1^ at Jb5 ( b^ ib>-*yi jb^>-l d •‘-r J b} ) 

( TTV ^ J yj\ ) . *4 (ji-bl' y*\ <3 *4 
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3. As far as aspects relating to fazaail (virtuous deeds) are concerned, the 

majority of the Muhadditheen of the past as well as the present have allowed its 
establishment with even weak Ahaadith. 11 This was even the stance of Imaam 
Bukhaari When one views the kitaab of Imaam Bukhaari vli 

(which was prepared on the topic of Fazaail-e-Aamaal and non ahkaam-related 
issues), one will well understand that Imaam Bukhaari has accepted weak 
narrations and included them in his kitaab yU This was on account of the fact 
that these narrations relate to fazaail and non ahkaam-related issues. 

4. There is, however, a difference of opinion in regard to which types of weak 
narrations can be used to establish Fazaail-e-Aamaal (virtues of good deeds). 
According to some Muhadditheen, if the Hadith is weak, it can be used. However, if 
the Hadith is very weak, it cannot be used. Other Muhadditheen hold the view that 
any type of weak narration can be used, even if the weakness is of an extreme 
nature, provided the narration is not a fabrication and it does not oppose the 
usools of Deen (munkar). Shaikh Muhammad Awwaamah Ai (a senior and 
renowned Muhaddith of this era) has mentioned that according to the senior 
ranking Muhadditheen of the past, Ahaadith which are slightly weak, moderately 
weak or even very weak can be used to establish Fazaail-e-Aamaal, on condition 
that there is no SjisO in the Hadith or severe in the case where it relates to some 
mu’jizah (i.e. the Hadith does not oppose the usools of Deen and nor does it 
contradict the known manner in which the Hadith was transmitted by the senior 
Muhadditheen. Similarly, the Hadith does not contain anything extremely rare and 
farfetched if it pertains to any mu jizah or information). 

Shaikh Muhammad Awwaamah Ai has proven this viewpoint to be the 
viewpoint of the senior ranking Muhadditheen of the past, citing over thirty 
luminaries in the field of Hadith, among whom are the likes of Imaam Ahmad bin 
Hambal, Imaam Bukhaari, Abdullah bin Mubaarak, Imaam Baihaqi, Imaam Munziri, 


OLj t_a«»ygil L« Sjjjjjj 

. AjUUJU aJ Jjl*J All I oljjp (J5 

«»ygS' l y» il ^ wLdL^*yi ^ -Xss- ) 
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Discussion of the Main 
Aspects Pertaining to the 
Acceptance of the Hadith of 
Eighty Durood 

In the coming pages, we will insha-Allah discuss the following 
issues: 

1. The esteemed rank of Allaamah Sakhaawi ’MX&j among the 
Muhadditheen. 

2. The kitaab of Allaamah Sakhaawi JuT 

3. The proof that Allaamah Sakhaawi ’MXzZ) had seen and examined 
the chains of the Ahaadith which he placed in his kitaab and in 
particular, the Ahaadith of Allaamah ibnu Bashkuwaal ’M&S from 
whom he has quoted the Hadith of 80 Durood that is recited after 
Asr on Friday. 


Imaam Nawawi and Imaam Sakhaawi iSi (N.B. This is the basic outline of the 
viewpoints of the Muhadditheen. To view the details of their mazaahib, one may 
refer to ^ by Shaikh Muhammad Awwaamah Ai *w) 
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Nevertheless, since the Ulama who regard it permissible to 
recite the 80 Durood after Asr on Friday rely on Allaamah Sakhaawi 
’M&z), the issue of “relying on the verdict of an Imaam or an expert 
Muhaddith and practising on his verdict, despite not having 
knowledge of the source of the Imaam or expert Muhaddith” will be 
discussed in the addendum of this kitaab. We will also present some 
examples of this issue so that it may serve as guidance in providing 
insight, as well as assisting one to correctly understand the issue in 
question. 
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The Author of goJi JjiJi 

When we look at the author of the kitaab, ^..Ui Juii, Allaamah 
Sakhaawi we find that he was an Imaam in the science of 

Hadith and an Imaam of Jarah wat Ta’deel (i.e. having the ability to 
authenticate Ahaadith) and he had committed himself to only 
recording acceptable Ahaadith in his kitaab. 

(_£ 1 ) AaIjAA- (Jt® 

A>-l ^&Ajl A*j i ^JjAjcJIj 

Allaamah Ibnul Imaad &\XgZj mentioned regarding Allaamah Sakhaawi 
&\Xhj that he was blessed with the ability to authenticate the Ahaadith, so 
much so that it was said that there was no one after Allaamah Zahabi who 
treaded his path in the science of Jarah wat Ta’deel (i.e. having the ability 
to authenticate Ahaadith) besides him. 

1. His seniors and contemporaries had all attested to his 
proficiency in the science of Hadith and they praised him. 

2. His famous ustaaz, Shaikhul Islam Haafiz ibnu Hajar Asqalaani 
M’ZjsTj regarded him as the most capable of his students. 

3. He remained in the company of Haafiz ibnu Hajar Asqalaani 

for a lengthy period and continued to benefit from him. 

4. He had authored many books in the science of Hadith that 
numbered approximately two hundred. 

5. Among his famous works were the following: 
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■ Al-Aqduth Thameen fi Masheekhati Khateebil Muslimeen 

■ Al-Buldaaniyaat 

■ Al-Ahaadeethul Musalsalah 

■ Al-Qowlul Baarr fi Takhreeji Ahaadeethil Azkaar 

■ Fathul Mugheeth 

■ Sharhut Taqreeb lin Nawawi 

■ Al-Iedhaah fi Sharhi Nazmil Iraaqi lil Iqtiraah 

■ Al-Qowlul Mufeed fi Iedhaahi Sharhil Umdati libni Daqeeq 
Al-Eid 

■ Al-I’laan bit Taubeekhi liman Zammat Taareekh 

■ Adh-Dhow’ul Laami li Ahlil Qarnit Taasi’ 

He even authored books on the topic of fabricated Ahaadith viz. 
and 
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The Kitaab goJi JjiJi 

If one studies the kitaab C .-Ui Jyui of Allaamah Sakhaawi ’M&z,, one 
will realise that he had verified the chains of the Ahaadith which he 
had recorded in his kitaab. Wherever a Hadith was not worthy of 
being practised or was fabricated, he had clearly stated that these 
Ahaadith cannot be practised upon as they do not have acceptable 
chains or they are fabrications. It is for this reason that when Mulla 
Ali Qari prepared his Al-Hizbul Aazam, he mentioned that the 
purpose for him preparing his Al-Hizbul Aazam was that he had 
seen many dua kitaabs containing fabricated narrations. Therefore, 
he wished to prepare a kitaab of duas from the acceptable Ahaadith. 
He thereafter mentioned that he wished to follow the way of those 
Ulama who had prepared reliable kitaabs and separated the 
acceptable narrations from the fabricated narrations. Among the 
kitaabs Mulla Ali Qari ’Mite) made special mention of was JyaJi of 
Allaamah Sakhaawi ’MX&j. From this statement of Mulla Ali Qari 
we clearly understand that according to him, everything 
found in ^-Ui jysji of Allaamah Sakhaawi can be relied upon 

(besides those narrations which Allaamah Sakhaawi 'Miaf, himself 
has shown to be unworthy of practise, or fabrications etc). 

jUldl c-jjj a 

{.Lf-ujb \yi\xj » g *j C-jlj 

y* O-LoL^' 3 S-lpO Q$\jJL) (jjwLJLo 
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jj .Jlj lA*^ 0'^^~~v ajj^-ti.' ojU^j.1 

^1*5 *uil (^jL>t**JJ ^^ull 

I (Mulla Ali Qari MZf,) had seen many saalikeen (pious servants) who 
were firmly holding on to the wazaaif of the reliable scholars with much 
enthusiasm. However, I found that some of them were reading Dua-e-Sayfi 
and Arbaeen-e-Ismi, etc. I even saw some people reading Dua-e-Qadh. 
However, the chain of narrators of these duas clearly shows that they have 
been fabricated. This motivated me to compile the Sunnah duas mentioned 
in the reliable books ofHadith, similar to whatAllaamah Jazri ’M’Zf, 
compiled in ‘Hisn-e-Haseen and Allaamah Nawawi MZ&j compiled in his 
Azkaar’. Likewise Allaamah Suyooti MZ&j had also compiled Al-Kalimut 
Tayyib’, Aljaami’een’ and Ad-Durar’ and Allaamah Sakhaawi ZAZf 
compiled £j-Ui Jjiii’. 
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Statement of Shaikh 
Muhammad Awwaamah 


A noteworthy point is that the great Muhaddith of this era, Shaikh 
Muhammad Awwaamah dii who had written the ta’leeq 

(footnotes) of g-Ui Jyai, mentioned at the beginning that he did not 
regard it necessary to verify the sources of the Ahaadith Allaamah 
Sakhaawi placed in his kitaab, £-Ui Jyti, as Allaamah Sakhaawi 
is an authority and one will rely upon him in this regard. 


Aj ai 




In the foreword of his kitaab, Allaamah Sakhaawi ilifcd clearly 
highlights this aspect and explains the purpose for which he had 
prepared the kitaab. He also mentions that he has omitted the 
chains of the Ahaadith which he had recorded in the kitaab. This 
was done in order to avoid the kitaab becoming too lengthy. Below 
is an excerpt from his foreword: 

ajL*-! g-T’...a ail 

^1P ot>t-A2ll d bUS""dl ijTo aL/23 

(3 ‘ulp ^V* AjbzSj <ujl jJudlj 

4j L*j ^udl i_Jzlj^dJ (j- 4 d^basd-l 


Y Y*JjaII U-\JU 
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J5" L aIa*^^- ^Ll^^Ij i^JJi yj*' 

fjA fijwo IjSo dLl^'yi £3jJ aJl*^ jl <U^>- jl AI>c^? Ulp LLw« dljj 

<ii^ Li ^^S*lLi»l ^ ^ X-L' ^><>i a/2 a)' Ij» ^jj) ^ * ** ^ Ij 1^ Ojj) l ^ l '«’^'L' l_Ll wIjI^jsJI 

^jliTNIj jii.1 Ojj jU^NI d!L~* Air^Ui j l£JU jr r% jJ -1 aIpUJ 

"... One of my beloved friends, who is a man of great virtue, an ardent 
worshipper of Allah Ta’ala and a personality whose request must be 
acceded to on account of his piety and abundant virtue, asked me to 
compile a kitaab on the topic of sending Durood on the best of all mankind 
In compiling this kitaab, the intention was to try and attract 
blessings and earn glad tidings from Allah Ta’ala. This kitaab is meant to 
be a resource (support) for those who resort to it, a sufficient reference for 
those who rely on it, a means of achieving proximity, acquiring beautiful 
qualities and gaining salvation from the calamities of both worlds, and it 
(this kitaab) is meant to assist one in acquiring excellent bounties and 
traits that will cause disgrace to be repelled. However, we did not wish to 
make this kitaab lengthy by including the sanad (chain of narrators) for 
every Hadith, so that it will be easy for those whom Allah Ta’ala blesses 
with ability and righteousness to obtain and practise the Duroods in the 
kitaab. We attribute every Hadith, after recording it, to the person who 
narrated it while we have explained, in most cases 23 , the status of the 
Ahaadith by showing their sihhat (authenticity), husn (soundness) or dhu’f 
(weakness), so that no doubt and confusion will remain. We have also 


23 The meaning of this statement of Allaamah Sakhaawi is that in most cases, 
he will explain the status of the Ahaadith he quotes in his kitaab. However, even if 
he does not mention the status of any particular Hadith, one can rest assured that 
the Hadith will not be a fabrication, as he had committed himself to bringing only 
Ahaadith that are worthy of being practised. It is for this reason we find that 
wherever a Hadith was a fabrication or not worthy of being practised, he clearly 
stated its position and revealed it. This will be further explained in pages 45-48. 
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mentioned a few of the benefits of reciting Durood that have been narrated 
in the Ahaadith, some of the well known, remarkable effects of Durood and 
some of the stories and accounts that have been recorded regarding the 
beautiful benefits of Durood that was mentioned, and Durood is such that it 
causes the reciter to be blessed with multiplied goodness and rewards. In all 
the different sections of this kitaab, we have chosen to be concise, without 
mentioning things that are irrelevant and without increasing the length of 

the kitaab...” 
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Allamah Sakhaawi 

Seeing the Chains of the 
Ahaadith 

In the end of his kitaab, ^.Ui Jjiii, Allaamah Sakhaawi ’M&f, has 
mentioned the various works of the Muhadditheen which he 
referred to when preparing his kitaab. When mentioning the works 
of the Muhadditheen, he explained in detail the list of those kitaabs 
from which he had quoted Ahaadith directly and the list of those 
kitaabs from which he had quoted Ahaadith indirectly. The first 
type of kitaabs listed was those kitaabs of which he had personally 
examined the Ahaadith and the chains found in it and thereafter 
included it in his kitaab. 

The second type of kitaabs listed was those kitaabs of which he 
had not personally examined the Ahaadith and chains but quoted 
the Ahaadith in his kitaab through other sources which mention 
them. He clearly stated that the Ahaadith of Allaamah ibnu 
Bashkuwaal was from the second list of kitaabs which he had 
not personally seen but had quoted the Ahaadith found in it from 
other sources. This was on account of the fact that he did not have 
the works of Allaamah ibnu Bashkuwaal in his possession at 
that time. He goes on to further explain that after his kitaab was 
prepared and copies began to circulate among the people, the 
Muhaddith of Makkah Mukarramah, who was a great Haafiz of 
Hadith, sent to him the works of Allaamah ibnu Bashkuwaal 
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with all its chains. Allaamah Sakhaawi says that after 

personally studying and examining the works of Allaamah ibnu 
Bashkuwaal ’M&Z), he had included and added to his kitaab the 
information of many things that he required from it. 


I 4j 4lil £_jL Lb 

,^1 £-be>-l L* 4_c« 


From the above statement of Allaamah Sakhaawi iuifei, it becomes 
abundantly clear that he had seen the chains 25 of the Ahaadith that 
he quoted from Allaamah ibnu Bashkuwaal Therefore, if 

today we do not find the chains, there is no harm in us relying upon 
his expertise and following him since he had found the chains. 

Apart from this, when we examine the work of Allaamah 
Sakhaawi ’MX&j in his kitaab, ^-Ui JysJi, we find that throughout his 
kitaab, he had discussed the weakness in the chains of the Ahaadith 
he had placed in his kitaab. It would be quite surprising for one to 


o . o 

25 It should be noted that Allaamah Ibnu Bashkuwaal had included certain 
Ahaadith in his kitaab without chains. When Allaamah Sakhaawi quotes 

these Ahaadith in his kitaab, JjiJi, he clearly mentions that these Ahaadith do 
not have chains, referring to this fact that these Ahaadith cannot be accepted as 
their chains are not known. Therefore, for one to think that Allaamah Sakhaawi 
had quoted this Hadith from Allaamah Ibnu Bashkuwaal without 

having seen the chain himself is incorrect. Although this narration is currently not 
found in the available copy of Allaamah Ibnu Bashkuwaal’s kitaab vj Jl V 1 ' 
-uji Jj. sscjL. cjiuJi this does not prove that Allaamah Sakhaawi did 
not have the chain of this Hadith in his copy of Allaamah Ibnu Bashkuwaal’s dsfe; 
kitaab as there were few copies of Allaamah Ibnu Bashkuwaal’s ’M’&ij kitaab. It is 
also possible that Allaamah Sakhaawi had seen the chain of this Hadith in 
another kitaab of Allaamah Ibnu Bashkuwaal dsftfeb 
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think that Allaamah Sakhaawi ’M&z, had placed this particular 
Durood in his kitaab without him verifying its source, especially 
keeping in mind the fact that he had the works of Allaamah ibnu 
Bashkuwaal with him. Allaamah Sakhaawi is an 

authority in the science of Hadith and has authored many books of 
Hadith including books that discuss the subject of Mawdhoo’aat 
(the fabricated narrations) such as and When 

he was an Imaam of rijaal, an authority of such a high level and he 
had the ability to discern between a Hadith worthy of being 
practised and a fabricated narration, he will not quote a Hadith in 
his kitaab without verifying the reliability of the narration. 

Therefore, when Allaamah Sakhaawi ’MX&j had remained silent 
after quoting these two Ahaadith (i.e. the specific Hadith of Hazrat 
Abu Hurairah and the Hadith of Hazrat Sahl bin Abdillah 

Sjsfcfci), this indicates that he did not find any problem in the chains 
of these two Ahaadith and regarded them to be acceptable (i.e. 
saheeh, hasan, weak or very weak). Based on this, this Hadith will be 
accepted. It is important for one to bear in mind the lofty position 
of Allaamah Sakhaawi in the field of Hadith before arguing 
that relying upon him is incorrect. 

Proofs to Establish that Allaamah 
Sakhaawi Scrutinized the Chains of 

the Ahaadith before he Placed them in his 
Kitaab 

A proof to establish that Allaamah Sakhaawi did not just 

place anything in his kitaab without verifying its chain is that if one 
has to look on the same page where the narration of eighty Durood 
after Asr on Friday is mentioned, he will find that Allaamah 
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Sakhaawi 4144 has quoted another Hadith of Hazrat Abu Hurairah 
LtiSfej and thereafter mentioned that he did not see the chain of 
that Hadith due to which he does not consider it as saheeh, alluding 
to the fact that since it does not have a chain, it should not be 
regarded as a Hadith and attributed to Rasulullah Look 

below at the wording of Allaamah Sakhaawi 4144 : 


*>Lb^ 4' dj£l dLA i_iii 1 L<f 4 j lij Lid <up Al ijjjA 

J ^ dbA? f 


34b *u**^"b 


Examples of Allaamah Sakhaawi 
Commenting on the Chains of the 
Ahaadith of Allaamah Ibnu Bashkuwaal 



Below we will mention a few examples from the statements of 
Allaamah Sakhaawi 4144 i n £-4 d4 to prove that he had examined 
the chains of the Ahaadith he had quoted from Allaamah ibnu 
Bashkuwaal 4144- In fact, in certain situations, we find that he 
quoted Ahaadith from Allaamah ibnu Bashkuwaal 4144 and 
thereafter clearly stated that Allaamah ibnu Bashkuwaal 4144 
mentioned that particular Hadith without any chain or with a weak, 
broken or unacceptable chain. 

jflKz 4 t 4 l 4-p ah\ apL«^ ql ^ 
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UaJl jp a3p a\) 1 JUi AjL« JS" 3 wL>-^- 

. Ja^* *)Lj ^1 o^jjl . s^p-^j 


aA)1 ^Lp ^ 4-*P ^ (_5^J ( 3iJL^ (j*3 3 ^ ) . Y 

lili ^c*>jj ~UP dXL«J £-o-^*J jlJlj £-o-~u AA^-li Aj*^U £^3! ^jJL J ^JLw-j A*lp 

(_£U 4^wil -t-^Ul A^rl cJli A_3rl i^JJL^I 3 ^ OLS”^ IajLS^ 3 * -^P (J^ 
^2* Oj>r\ ^-^Ul jLJi C-Jli jUJi { ^jA I^j^r I ^_$Dl jlS"” Uir 3 * wLp (Jli lijj 
dUp ^-L'-oo l)^L$ 1 w\»a Lj ij w\ap (^*AJl dUil jLi cl ^ 4 ^ ^i __5 

Jp J^? Jip A^j^j aJp <&l J^? o*>U^ Jp J-p> /»*>LJl aJp :>J 

<_jJl Adp a\)1 Jd^ AjL* Jp J-v^ <uS\j*>L«j Adp a)M J-*2 Lr^ 

Y A 

. £t^2j 


*AA*«vj 3 i I . ^LiJl 0 — L^vC>- d^L*p 


Jp aNI J^A? A^l Jj^j £>>- ^AP LP^ 5 (J cl^ L5^ l/^J • Y" 

Jp L> A3 vLjdl ^j^od (JULi AJAw\J»1 3 JLj Jp Ajjl*-* ^jA 2 -*-? (J 

Jp Lj 3 La 3 4»wJll3 */2) 1 y b»^J l^d*P 4-t^P^" ^_»~d3 P r ~^J^^~' ^ *Lp 

j^»t^_*Jlj .Jp ^•*)^ > J& 1 c ^jc\^>- 3^” ^<i>~' 

^-L^J ^ l -r ; ^ >6 -v^V CP^” ^ 

^jjl 6^53 . aJLLp ‘-P^j-^ 1 (j/ 4 jIwLaL^ cpyllj j> t^Jl jli 




4^ 3IS A\) d4Lu>sjJl jy*>*JL) ^j£* U-g-P A)il ^*/2j ^**LP ^jl Cj^3 * ^ 

cfJ-jLp ^*)L^vJl aW (J^ (JL^p^I oLjlgllj ^^3 p { ^^ > ^ ^ oi^L^aJlj 
A3p U-jJ l 5^ iP^ 2 ^ Oi L3p aJ^I ( 4^2Jj£ ^ aJIS^jj A^i A-s^j 

. <_P-vX-*3 ^Xi^*0 3 l^^N»wfcO 1 <k>rj >-! . l ^J J 3 t ^3lj ^ A-Jp dAi 1 . ^i»«p L<>wwL^vj 


t V ^ ^ j^aJI JyJl 
VT ^ ^ ^aJI JjiJl 
^aJi JyJi 
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a\)I 3^jp a^I $.LfiJ w\jlp a_Jp o*D^ •*/?!! Lalj . o 

y La AjI jj ^3j JP A^l (3 ^jJ-LP ( /^a La (Jli AaIp A^l 

L)Li-^2jj jl>&3l jLJiL ajIjj <3j a^>-L/? L^wi>-I juL^ 

^^*wL| A^>r j>-\ . y -lj Laj ^wLfiJ L» LoJ^jjS L»3> jAxl ( Jv>- ISyil> A^P A^l 

^jjlj jUa*Jl J-m5»jJ|j aJ $.1 fl*ygll ^3 jLj>- ^jlj Lo^jJ»L«~a j L5^ j3j OLjL^ y 
A^>-L^3 L£wU-l ^ciL/2-j3 JlJLdj ^*«wL~-' a ^a La aJ^IaJj J1&- y yb (Jijb y 
Laj ^JjlJ La Loj£jj.i jhxj Jg>- L >-jO ^1 'yi ^-L^J a^p a\j! L5^ ^W3^j 

L^Jjs-l ( J-*AL^O ^j^uUt^a y La JiiL AAP ^j*a ^-A*j (jJ (3-/^ L/^J ' 

L>3> jAxl Jg>- L >-jo ^1 *^fl ^_L^j A^P A\jl ^c-Jl L5^ A^^L/2-ji A^Lvi? 

Ji ^SsJ ”iwb>r ^_JU*^> ^Jj ol$ . cJ^J J^>-L> Laj ^wLaj La Lo-^jji 

^-L»j AaIp a\jI ^L* 5 ^aII c-ojj • 3^ ®j>>-l Ail L/^ - <3W^^ 

DLiiL Ail j (J^uL>t^a yjy y La C—U C-Jl A\jl J yj L C^-LlS aJLJI iSji Lo-*9 
LoJ^jji jA*J ( Jw>- ^jr^L ^ *^|l A*lp a\)I (_5^ ? 3^$ A^>-Lv^ L^Jj>-I £zjL*^L*3 

. aJLpI A^Ij Ajlp A\jl ^L*^ *)! ^ip $.lpwLlj J^-Ij Laj ^wLaJ La 

0^ ->^g 11 A\jl ^La/ 5 A\jl l)^^J (Jl3 3 Li AAP A^l QjJjJb ^1 ^jP^ . *\ 

(j\jLc aJ d^yjp d^a Ip a^o»^-I l5^” L/^3 l5^” ls^” 

f-L^Jlj ^c^iJl jjIj ^3^]^ 3|^5Lio L&^pj ^l_3 % yi j (j^Li ^jI A^-yPl .LaI p 

OwL^j jjlj ^jJiyjJl wlA»v« j ^o-LwLlj L^2 j I ^Ij3*yi j ^kajlwlSl Jj^ ^a 

A^>rj y A_^J LL^jI ^1 C*Owl>- y ^\a%*/s\\ ^3 -Up 

\s& 1 <3j |t-^l A^lj ^j^a C_3^ja A^r^-lj L^Sjl i^JUX^> 

Ax^3rl xy y yAx}\ 0 *)L*^? y LL^jI UW w ^ >_ (^r 4 JljSLio ^jjl J-LP 

Lowj-La-<-o ^_Lv*>^ aJ I ^ip^lp 3^^ ^ ^ Ajl^^a ^^4 3^ 3^3 
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* *U-w« *P aJ o~aSj L^Lf- aJ LlAyip o^« jjjuli 

r ' Ji¬ 
lt is on account of the above proofs that we find that the Ulama 
regard this practice to be established, holding on to the argument 
that Allaamah Sakhaawi ’MXsX, was a senior ranking Muhaddith and 
he prepared his kitaab for the purpose of people practising upon 
the Ahaadith contained in it. Therefore, even though we have not 
seen the chains of both these Ahaadith (the Hadith of Hazrat Abu 
Hurairah and Hazrat Sahl bin Abdillah), it will be permissible 

for us to rely upon Allaamah Sakhaawi ’MXsX, with the confidence 
that he had examined the chains and regarded them to be worthy of 
being practised. Similarly we find the great Muhaddith, Allaamah 
Ibnu Hajar Makki ’M&X) had concurred with Allaamah Sakhaawi 
’Mi&j in accepting these two Ahaadith (the Hadith of Hazrat Abu 
Hurairah ZZjSti&j and Hazrat Sahl bin Abdillah) and including them in 
his kitaab which he prepared on the subject of Durood. He also 
stated that he has separated and distinguished the Ahaadith that 
are worthy of being practised from the Ahaadith that are not 
worthy of being practised in his kitaab. 

Hazrat Moulana Aaqil Saheb a senior Muhaddith of India, 

mentioned that the reason for a Hadith not being found is 
sometimes due to the differences in nuskhahs (prints and copies of 
a certain kitaab 32 ), and sometimes due to not searching enough. 
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Hence, our not finding the Hadith will not mean that the Hadith 
never existed. 


Senior Rranking Muhadditheen Including 
the Hadith of Eighty Durood in their 
Kitaabs and Encouraging the Ummah to 
Practise on them 

Furthermore, other senior ranking Muhadditheen, the likes of 
Allaamah ibnu Bashkuwaal ’M&z, and Allaamah ibnu Hajar Makki 
Sjsfcfci who have also prepared kitaabs on the topic of Durood, 
respectively named, ^ ^ 

and Ajj^a]\y have 

included in their kitaabs the eighty Durood which is recited after 
Asr on Friday from the Hadith of Hazrat Abu Hurairah and 

Hazrat Sahl bin Abdillah, thereby encouraging us to recite this 
Durood eighty times after Asr on Friday. 

When all these great Muhadditheen have regarded this practice 
acceptable, it will be permissible for us to follow them and practise 
on these Ahaadith. One should not regard this situation to be equal 
to the situation where one is practising on something that is not 
established in Deen. 
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Conclusion 

In conclusion, we should understand that those Ulama who practise 
on the eighty Durood after Asr on Friday are holding onto the 
Hadith of Rasulullah and the objection raised against 

them, that they are practising something that has no basis, is not 
correct. Nevertheless, if one does not wish to practise on this 
Hadith on the basis that he has not personally seen the chain, then 
he may do so, but he should not regard those who practise on it to 
be misguided or practising upon something that has no basis in 
Deen. 

Furthermore, it was the practise of our Akaabir and Buzrugaan- 
e-Deen to recite the eighty Durood after Asr on Friday. Great 
Muhadditheen, the likes of Hazrat Shaikhul Hadith Moulana 
Muhammad Zakariyya and Hazrat Mufti Mahmood Hasan 

Gangohi Saheb ’M&z, of the recent past practised this regularly and 
diligently, and from the present Muhadditheen, Hazrat Moulana 
Aaqil Saheb (a senior Muhaddith of India), Hazrat Moulana Yusuf 
Motala Saheb (a senior Muhaddith of England), Hazrat Mufti 
Ebrahim Salejee (a senior Muhaddith and Mufti of South Africa) and 
Hazrat Moulana Haroon Abasoomar (a senior Muhaddith of South 
Africa) hi are of the view that this practice is established. 

Shaikh Muhammad Awwaamah hi 4^, a senior ranking 
Muhaddith of this era, has also approved of this practise and 
regarded reciting the eighty Durood after Asr on Friday as 
permissible. From the Muhadditheen of the past, Allaamah ibnu 
Bashkuwaal (a Muhaddith of the sixth century), Allaamah Sakhaawi 
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(a Muhaddith of the tenth century) and Allaamah ibnu Hajar Makki 
(a Muhaddith of the tenth century) regarded this practice to 
be established and therefore included it in their kitaabs prepared 
on the topic of Durood upon Rasulullah This is also the 

view that we hold onto. 

We make dua that Allah Ta’ala bless us with the tawfeeq of 
emulating the mubaarak Sunnah of Rasulullah in all 

facets of our life and remaining firm upon the Siraat-e-Mustaqeem. 
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Summary 

Even though the chains of the Ahaadith which establish the 
practice of reciting eighty Durood after Asr on Friday cannot be 
located today, our Ulama have regarded it permissible to practise 
on these Ahaadith for the following reasons: 

It is permissible to rely upon a senior ranking Muhaddith who is 
an Imaam of the science of Jarah wat Ta’deel (i.e. having the ability 
to authenticate Ahaadith). 

1. Allaamah Sakhaawi stated that he had seen the chains of 
these Ahaadith. 

2. Other senior ranking Muhadditheen have also accepted his 
Ahaadith and included them in their kitaabs of Durood which 
they prepared for practice. 

3. Many Ahaadith exhort one to recite abundant Durood on 
Friday. Hence, this will enter in the generality of those 
Ahaadith. 

4. The practice of eighty Durood is proven from acceptable 
Ahaadith and the meaning of the eighty Durood after Asr on 
Friday is also proven from acceptable Ahaadith. Therefore, 
through accepting it, one will not be adding to Deen in anyway. 

5. Senior Muhadditheen of the distant and recent past have 
regarded it suitable for practise. 

Below we reproduce a translation of the response of Hazrat 
Moulana Aaqil Saheb (a senior Muhaddith of India) to a query 
regarding the issue of reciting eighty Durood after Asr on Friday. 
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Fatwa of Hazrat Moulana 
Aaqil Saheb <&i regarding 

reciting Eighty Durood after 
Asr on Friday 

Question 

Respected Hazrat Moulana Aaqil Saheb 
Assalaamu alaikum warahmatullahi wabarakaatuh 
We hope and make dua that Hazrat is well 

We wish to ask Hazrat regarding the Hadith that Hazrat Shaikhul 
Hadith Moulana Muhammad Zakariyya ’MX&j has recorded in 
Fazaail-e-Durood on the authority of Hazrat Abu Hurairah 
regarding reciting Durood eighty times after Asr on Friday. Some 
people claim that the Hadith is not acceptable as Allaamah 
Sakhaawi after recording the Hadith, referred to Allaamah 

Ibnu Bashkuwaal as his source. However, according to the 

research of these people, this Hadith cannot be found in any kitaab 
of Ibnu Bashkuwaal that is available today. We hope that 

Hazrat will shed some light on this matter and guide us. 

Was Salaam 

(Moulana) Zahir Karim (Durban, South Africa) 
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Anwser 

Bismillahir Rahmaanir Raheem 

4 JT l 5^ 2 ^J 0 ^~^~ 

The majority of the Muhadditheen hold the view that a dha’eef 
(weak) Hadith may be accepted for the purpose of Fazaail-e-Aamaal 
(establishing virtuous deeds) or Targheeb and Tarheeb 
(encouraging people towards righteous actions and discouraging 
them from evil actions). In fact, this is actually a mas’alah on which 
there is consensus. Imaam Nawawi ’MX&j has mentioned the 
following in the foreword of‘Al-Arba’een’: 

The Ulama are unanimous on the fact that it is permissible to practise on a 
dha’eef (weak) Hadith when it pertains to Fazaail-e-Aamaal 

In Al-Azkaar (pg. 35), Imaam Nawawi bas also explained that 
the Ulama, Fuqaha and Muhadditheen all mention that it is 
permissible and even mustahab (preferable) for one to practise on a 
dha’eef (weak) Hadith that relates to Fazaail-e-Aamaal, provided 
that the Hadith is not a fabrication. 

Similarly, in Fathul Qadeer, ibnul Humaam has explained, 
that a dha’eef (weak) Hadith will establish a mustahab practise, 
provided the Hadith is not a fabrication. 

Moulana Abdul Hayy Lukhnawi ’M&F, has mentioned the following: 

Among the Muhadditheen who clearly stated that a dha’eef (weak) 
Hadith may be accepted for the purpose of Fazaail-e-Aamaal was 
Imaam Ahmad bin Hambal and a large number of the 

Muhadditheen adhered to this view as well. Imaam Nawawi, ibnu 
Sayyidin Naas, Iraaqi, Haafiz ibnu Hajar, ibnul Humaam, Shaikhul 
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Islam Zakariyya Ansaari, Sakhaawi, Suyooti, Mulla All Qari 
and many other luminaries who came before and after them clearly 
expressed this view to be the preferred view in their kitaabs. 

From the above, it is evident that according to the 
Muhadditheen, a Hadith which is dha’eef (weak) or even very weak 
(provided that it is not a fabrication) may be accepted for the 
purpose of Fazaail-e-Aamaal and Targheeb and Tarheeb. After 
understanding this brief prelude, you should realize that the Hadith 
in question is not so weak that a hue and cry should be raised and 
questions and answers written in its regard. 

Mention of eighty years sins being forgiven can be found in 
other Ahaadith as well. At the most, it can be said that the addition 
found in this Hadith, of the reward of eighty years worship being 
written for the reciter, has not been found in other similar Ahaadith 
of the same topic. 

It sometimes happens that the Muhadditheen find weakness in 
just one portion of a Hadith while they accept the remainder of the 
narration. In other words, they do not pay attention to the weak 
portion of the Hadith. Imaam Bukhaari has adopted the same 
approach in multiple places of his kitaab, as explained by Moulana 
Anwar Shah Kashmiri ’MX&j in his commentary of Bukhaari Shareef, 
Faizul Baari. One such example of where Imaam Bukhaari ’M&X, has 
done this is a Hadith pertaining to Sadaqatul Fitr. 

As for the objection raised regarding the fact that Allaamah 
Sakhaawi ’MijXj, in g-Ui Ju.", has referred to ibnu Bashkuwaal ’M’XsX, 
as his source, whereas this Hadith cannot be found in the kitaab of 
Ibnu Bashkuwaal 55s \XjX>, then it should be understood that Allaamah 
Sakhaawi 55sfes) is an Aalim who is reliable, extremely learned, has 
extensive knowledge of various Ahaadith and is an authority in the 
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field. Hence, his narration of a Hadith will be regarded as 
acceptable. 

Generally, in such instances, the reason for the Hadith not being 
found is the differences in nuskhahs (prints), and sometimes the 
Hadith is not found on account of us not searching thoroughly 
enough. We will thus rely on the narration of Allaamah Sakhaawi 
’MX&j. Furthermore, many other Muhadditheen have recorded this 
Hadith in their works. Haafiz ibnu Hajar Makki a renowned 

commentator of Hadith, has included this Hadith in his kitaab 
entitled fUii jjJi. 

Additionally, many contemporary authors have quoted this 
Hadith when mentioning the other similar narrations of this topic. 

Hazrat Shaikhul Hadith has also quoted this Hadith when 
mentioning other Ahaadith that are saheeh. In such places, before 
quoting this Hadith, Hazrat Shaikhul Hadith ’M&z, clearly 
mentioned the principle of the Muhadditheen, that a dha’eef (weak) 
Hadith may be accepted for the purpose of Fazaail-e-Aamaal - 
especially when it has been narrated through multiple chains. 

Who can deny the fact that Hazrat Shaikhul Hadith was a 
giant in the field of Hadith? His knowledge of the Quraan Majeed 
and Hadith was profound - specifically the field of Hadith in which 
he possessed extensive and deep knowledge. He was well 
acquainted with the various masaail of the different mazhabs. He 
was an ardent lover of the Sunnah and had a strong aversion for 
bid’ah (innovations). He was impassionate and had a great 
obsession with practising, explaining, teaching and propagating the 
Hadith of Rasulullah On account of his knowledge and 

virtue, he held a distinguished position among the Ulama and 
Muhadditheen who were his contemporaries. His writings bear 
testimony to his deep insight and the extent to which he was 
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acquainted and versed with the various kitaabs. The approach and 
style that he adopts in his writings is exactly the same as the 
approach and style that the senior Muhadditheen and Imaams of 
the science have always adhered to. Even regarding Fazaail-e- 
Aamaal, his approach was the same as many other Muhadditheen. 
Hence, Imaam Ahmad, Imaam Bukhaari (in kitaabs other than his 
Saheeh Bukhaari), ibnul Jowzi, Munziri, Nawawi, Zahabi and 

others, when narrating Ahaadith pertaining to Fazaail, Targheeb 
and Tarheeb and Akhlaaq and Aadaab (manners and etiquettes), had 
a very lenient approach. They thus quoted Ahaadith that were weak 
and even very weak. Generally, it is because people do not 
understand this approach of the Muhadditheen that they object to 
various weak narrations regarding Fazaail-e-Aamaal. 

Nevertheless, those who are blessed with the taufeeq of reciting 
this Durood should not confine themselves to reciting this Durood. 
Rather, together with this Durood, they should also make it a habit 
to recite other Duroods that are established from strong Ahaadith. 

Durood is among the most virtuous of all forms of zikr and its 
benefits are innumerable. That is why those who propagate Durood 
have made a special point of propagating this Durood (as great 
rewards are promised for the reciter) and have even put up posters 
with this Durood in musjids. This has caused some Ulama to object 
and has sparked off the series of questions and answers that 
thereafter followed. However, the benefit of this form of 
propagation is evident and apparent to one and all - people of all 
walks of life are now blessed to recite this Durood. 

(The above answer was dictated by Hazrat Moulana Muhammad 
Aaqil Saheb and was penned by Muhammad Khalid Sa’eed 

Mubaarakpuri, an ustaaz of Mazaahirul Uloom in Sahaaranpur). 
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Letter of Shaikh Muhammad 
Awwaamah <&i A 


My respected friend and colleague, Moulana Muhammad 
Abasoomar dsi (a senior ustaaz of Hadith at Madrasah 

In’aamiyah, Camperdown, and a student of Shaikh Muhammad 
Awwaamah d>i ii>), informed us that he had discussed this issue 
(the practice of reciting eighty Durood after Asr on Friday) with 
Shaikh Muhammad Awwaamah d>i tW on two different occasions. 

The first occasion was on the 16 th of Jumadal Oolaa 1429 A.H. 
when he had written to Shaikh Muhammad Awwamah aAJI 
enquiring from him regarding this issue, as well as asking him for a 
solution in regard to the problems faced by the Ummah in all parts 
of the world. The second occasion was on the 14 th of Rabee-uth 
Thaani 1438 A.H. when he verbally asked Shaikh whether it was 
permissible to practise on the eighty Durood after Asr on Friday. 

On both occasions, Shaikh Muhammad Awwaamah iii tW said 
that it was indeed suitable for practise, especially in the light of the 
abundant broader support (shawaahid) which are reported 
regarding the recitation of Durood Shareef on Friday. During the 
verbal conversation, Shaikh had asked for the kitaab of Allaamah 
Sakhaawi JysJi, to be brought to him and after inspecting 

the Hadith, he mentioned that it was indeed suitable to be 
practised. Shaikh Muhammad Awwaamah iii tW also mentioned 
that though it is permissible to practise on the eighty Durood that is 
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commonly recited after Asr on Friday, practising on the version of 
eighty Durood reported by Allaamah Iraaqi ’M&A, is more preferred 
as it is better to recite the Durood which an Imaam of Hadith has 
classified as hasan 33 . 

Below is the copy of the letter of Shaikh Muhammad Awwamah 
dn aW with the translation: 
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Regarding the specific Durood which is recited upon Rasulullah 
then there is no problem in reciting it. However, it is better to spread the 
Durood which an Imaam of the science of Hadith has classified as hasan. As 
for the difficulties that have beset the Ummah, then the solution for 
alleviating these difficulties from the Ummah is to increase the gatherings 
ofDeeni knowledge, recitation of the Quraan Kareem, zikr, Durood upon 
Rasulullah and other such good actions. And from among the 

best of duos to be made in these trying times is the dua of the Abdaals 


4-3^1 y^pi ^ t-dt-j ^d^ - hii ls^ 5 *t*! fA-y x-g-dl 
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jv-d^wj <udf- Aill ^li/3 4_«l jt-^dil t <ulp Ajjl 


33 This is in reference to the Hadith of Hazrat Anas tZcjafel which appears on pg. 21 
of this kitaab. 
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0 Allah! Shower your mercy upon the Ummah ofSayyidina Muhammad 
0 Allah! Forgive the Ummah ofSayyidina Muhammad 
feji&tSSfce! 0 Allah! Remove the difficulties from the Ummah ofSayyidina 
Muhammad fajt&ftlfee! 

If you add the following portion to the dua, it will be better: 

<uip tjOCU* 4-*b i_ilgSi 

0 Allah! Show compassion to the Ummah ofSayyidina Muhammad 

You should make this dua at all times, especially during the special 
moments when duos are accepted. We beg Allah to replace the difficulties of 
the Ummah with His special mercy and grace. May peace and salutations 
be showered upon our master, Muhammad his beloved family 

and his illustrious companions. 

Madinah Munawwarah 

Muhammad Awwamah 

1429/5/16 
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The Practice of Hazrat Mufti 
Mahmood Hasan Gangohi 

It was the practice of Hazrat Mufti Mahmood Hasan Gangohi 
to recite the following Durood eighty times after Asr on Friday 
before waking up from his place: 

L»—h*u dT 

When the Asr Salaah would terminate, an announcement would be 
made encouraging people to recite this Durood, and the virtues of 
this Durood that have been mentioned in the Ahaadith would also 
be mentioned, that the reciter will have eighty years of his sins 
forgiven and the reward of eighty years worship will be recorded 
for him. Approximately all the musallees would recite this Durood, 
after which the majlis would be held as normal. Initially, when the 
visitors were not so many in number, then Hazrat Mufti Mahmood 
would engage in zikr-e-jahri from Asr until Maghrib on the 
day of Friday. (Hayaat-e-Mahmood l/41l) 
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Incident of Hazrat Shaikh 
Moulana Zakariyya 

A certain Aalim in Pakistan had once seen Rasulullah in a 

dream. He asked Rasulullah as to who the most beloved 

person to Rasulullah 434^4was from the entire Ummah at that 
time. Rasulullah 45^4^14’ replied, “Hazrat Shaikhul Hadith 
Moulana Zakariyya Kandhelwi 444 is the most beloved to me.” 
The Aalim then enquired, “On account of which special action did 
Hazrat Shaikh receive this position?” Rasulullah 
4b4t4]4 explained, “It is on account of a particular Durood that 
he is punctual on reciting for the last fifty years.” The Aalim then 
asked Rasulullah ;4444l4> in the dream, regarding the Durood. 
Rasulullah 434^%^ recited the Durood. 

When the Aalim awoke from the dream, he wrote the Durood he 
heard from Rasulullah 454^44 and placed it in his pocket. The 
Durood was the eighty Durood which is recited after Asr on Friday. 

(’"b'D d' 

After performing Hajj, the Aalim visited Madinah Tayyibah and 
subsequently met Hazrat Shaikh 444• Upon meeting Hazrat 
Shaikh 444, he asked Hazrat Shaikh 444 as to which Durood he 
was punctual in reciting for the last fifty years. Hazrat Shaikh 444 
initially became disturbed by this person wishing to know Hazrat’s 
personal ma’moolaat. Hence, Hazrat Shaikh 444 asked him, “What 
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is the reason you wish to know? How does this concern you?” The 
Aalim then removed the piece of paper from his pocket and showed 
it to Hazrat Shaikh ’Mi&j. Contained in it was the Durood which he 
heard from Rasulullah 

The Aalim addressed Hazrat Shaikh ’MXsX, saying, “Perhaps this 
is the Durood that you have been reciting for the last fifty years.” 
Hazrat Shaikh was surprised and asked the Aalim how he had 
come to know of this. The Aalim thereafter related the dream to 
Hazrat Shaikh When Hazrat Shaikh ’MXsX, heard the dream, 

his facial expression changed and he began to weep uncontrollably 
out of humility and happiness. After weeping for some while, 
Hazrat Shaikh ’MX&j mentioned, “Who am I, and what worth does 
my Durood have? This is nothing but the kindness of Rasulullah 
and his affection upon me.” (Durood Shareef ke Fazaail, 
Fawaaid aur Thamaraat) 
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Addendum 


Is it Permissible to Rely on an Expert in 
Matters of Deen? 

In regard to worldly affairs, the principle “refer to the experts of 
the field” is quite common, if a person intends constructing a triple 
story mansion, he will first contact an architect to draw out the 
plans. He will thereafter hire the services of an engineer as well as a 
contractor to put up the project, if one has to independently 
embark on such a project without the aid of the architect, the 
engineer and the contractor, we can well imagine the devastating 
outcome that he will cause for himself through such actions. 

Similarly, consider the case of someone afflicted by an acute 
sickness e.g. cancer, cardiac failure, etc. who is advised by expert 
physicians that if he does not undergo immediate surgery, there is a 
ninety to ninety five percent chance that the sickness will prove 
fatal. Under these life-threatening circumstances, if he has to refer 
to a medical journal and thereafter musters the courage to 
personally operate upon himself, what will our response to his 
decision be? 

In the same breath, we see this principle upheld in all walks of 
life. People refer to others whom they recognize to be experts in 
their respective fields for guidance and assistance. In reality, this is 
taqleed; “Relying upon the expertise of others”. 

In retrospect, when one views the different departments of 
Islamic learning, one will undoubtedly realize that without placing 
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one’s confidence and reliance upon people who are learned in the 
respective fields of Deen, one will not progress Islamically. 

Which Ulama should be Followed? 

When the issue of following the Ulama in matters of Deen is 
discussed, it is imperative for one to understand which type of 
Ulama are intended. In every sphere of life, one finds the genuine 
and the fake, the original and the imitation. Just as in the field of 
medicine there are some who are recognized as qualified physicians 
while there are others who pose as qualified whereas they are 
quacks, similarly in Deen as well, there are those who are the 
genuine Ulama while there are others who pretend to be genuine 
but in reality are fake. In assisting us to identify and determine the 
genuine Ulama of this Ummah, Allah Ta’ala highlights the salient 
feature and outstanding quality of a true Aalim in the Quran Majeed 
in the following verse: 

iuISJt ^ alii L5 b4 lit 

Those who are the Ulama are the ones who truly fear Allah Ta’ala. (Surah 

Faatir verse 28) 

From this verse, we understand that the true Aalim is one who 
possesses the knowledge of Deen coupled with the quality of 
khashiyyat (the fear of Allah Ta’ala). In other words, at every 
moment in his life, his knowledge is governed by the fear of Allah 
Ta’ala and it thereby leads him to the obedience of Allah Ta’ala. 
Such people, in reality, are the true Ulama of Deen. 34 


34 Rasulullah had prophesied the coming of such trying times in the 

Ummah before Qiyaamah where many people who will be considered as Ulama will 
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Rank Differences in Knowledge 

Allah Ta’ala has created rank differences among the rightly guided 
Ulama. Often, a person is known to be a pious and rightly guided 
Aalim, however, since he has not specialized in certain fields of 
Deen, he is not recognised as an authority in that respective field 
and he will not be referred to for guidance in that field. We thus 
understand that merely being an Aalim does not merit a person to 
be a source of reference and guidance in all fields of Deen. 

It is reported that Imaam Maalik said, “Indeed this 

knowledge is your Deen, therefore be careful from whom you 
acquire your Deen. I had seen seventy people who were narrating 
the Ahaadith of Rasulullah by these pillars (in Musjid 

Nabawi). However, I did not narrate a single Hadith from them. Yet 
each one of them was such that if he had to be appointed as a 
trustee of the Baytul Maal, he would be honest and trustworthy. 
However (i did not narrate Hadith from them as) they are not from 
the experts in the science of Hadith.” (Al-Intiqaa fee Fazaail 
AimmahThalaatha pg. 46) 


become the cause for corruption and mischief occurring in the world. Rasulullah 

fT-yfT'Tjcyy said: 

y y 0U3 jjaOi yu o' aUp ami ami j yj ju ju amp ami 

p-A-Cp y sIaaUI ^LmI y y j^AjUip t_5-Ul y y\y- ByU- L~a Apj y AjA"l 

( ^ VIV y*AA ) Ayu j-AMMiSl qA- 

“Soon a time will dawn upon the people when Islam will only remain in name and the 
Quraan will remain in its wordings. The masaajid will be beautifully decorated, but devoid 
of guidance. The Ulama (those who will be considered as Ulama among the people) will be 
the worst people on the face of the earth. They will be the cause of mischief and corruption 
spreading in the earth and the corruption will return to them.” 

Hence it is incumbent upon a person to seek guidance from the rightly guided 
Ulama. 
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From the above, we understand that in referring to the Ulama 
in matters of Deen, one is required to refer to the experts of the 
respective sciences of Deen. In the science of Fiqh, one will refer to 
the Fuqahaa, and in the science of Hadith, one will refer to the 
Muhadditheen, etc. 

The Entire Deen of Islam is an Amaanat 
(Trust) 

The entire Deen of Islam is an amaanat (trust) from Allah Ta’ala to 
this Ummah. Hence, it is the responsibility and duty of the Ummah 
to protect and preserve every aspect of Deen. It is for this reason 
that we find the Muhadditheen and Fuqaha exercising a great deal 
of care and caution in preserving every Hadith of Rasulullah 
§£>. Whenever they were unable to locate the chain of any 
particular Hadith, they would clearly state that they were unable to 
find such a Hadith, or if they found a chain of a Hadith that was 
unacceptable, they mentioned that the chain contained narrators 
that were fabricators and therefore, such a Hadith cannot be used 
as a basis for proving any law of Deen. Thus, to preserve Deen in its 
pure and pristine form, it is necessary for every aspect of Deen to be 
established from the various sources of Deen. 


The Sources of Deen 

The sources through which Deen is established are the Quraan 
Majeed, Hadith, Ijmaa’, Qiyaas, narrations of Sahaabah and 

the established practices of Deen that were in vogue during the era 
of the Sahaabah Taabi’een and Tab-e-Taabi’een In 

principle, all aspects of Deen must be established and proven 
through these sources. However, in certain situations, we find that 
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the senior ranking Muhadditheen, who were authorities in the 
sciences of Hadith, mention that if a Hadith is found in a kitaab in 
which the author has committed himself to only bringing authentic 
Ahaadith e.g. Saheeh Bukhaari and Saheeh Muslim, then since these 
authors have made authentic Ahaadith their standard and have 
adhered to this standard throughout their kitaabs, the Ahaadith 
which they have brought ta’leeqan (without mentioning the full 
chains) will also be accepted. 35 

Haafiz Ibnu Hajar Asqalaani ’Mi&j has managed to find the 
chains of the Ahaadith which Imaam Bukhaari mentioned in 
his kitaab ta’leeqan (without mentioning their chains). However, 
before Haafiz ibnu Hajar Asqalaani found the chains, during 
the period when the chains were not yet located, the Ummah 
continued to accept and practise upon these Ahaadith based on the 
seniority of this great Imaam, Imaam Bukhaari 

Similarly, there are certain Ahaadith found in the kitaabs of the 
A’immah-e-Mujtahideen, of which the chains cannot be located and 
on which laws have been based. These Ahaadith will also be 
accepted on account of the authority of these great personalities 
and the high rank in Deen that they hold. The Ummah continued to 
practise upon these Ahaadith, despite not knowing their sources. 
However, it should be noted that the Ummah has regarded them to 
be exceptions to the rule. Nevertheless, after a lengthy period 
passed, many of these Ahaadith that could not initially be located, 
were found. 


35 Even though there is some discussion among the Muhadditheen regarding the 
status of the mu’allaq Ahaadith of Saheeh Bukhaari (when mentioned with the 
seeghah of jazam [words of certainty] or the seeghah of tamreez [words of 
uncertainty] ), one can feel rest assured that none of the mu’allaq Ahaadith of 
Saheeh Bukhaari will be mawdhoo’, and hence can be quoted. 
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Is it Permissible to Rely on an 
Expert in Matters of Deen 
where one has not Seen the 
Clear Proofs from the Quraan 
Majeed and Ahaadith? 

As far as following an expert and accepting his verdict in matters 
where one has not seen the clear proofs from the Quraan Majeed 
and Ahaadith is concerned, it should be understood that this is a 
discussion which requires a detailed explanation. Below we will 
explain and elucidate which personalities we are commanded to 
follow in Deen, even though we may not be aware of the sources 
(from the Quraan Majeed and Ahaadith) through which they have 
deduced their masaail. We will begin by mentioning the issue of 
relying on the Aimmah-e-Mujtahideen and Fuqaha-e-Kiraam in 
matters relating to the science of Fiqh. Secondly, we will present 
few examples of the Muhadditheen relying on narrators who 
narrate mursal Ahaadith. Thirdly, we will present examples of 
Muhadditheen relying on other senior ranking Muhadditheen who 
they considered to be more knowledgeable than them in matters 
relating to the science of Hadith and the science of authenticating 
the chains of the Ahaadith. 
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Relying on the Aimmah-e-Mujtahideen 
and Fuqaha-e-Kiraam 

As far as the Fiqhi masaail of Deen are concerned, it is compulsory 
upon a person to follow an Imaam and rely on his verdicts, 
regardless of whether he has knowledge of the proofs of the Imaam 
or not. This issue is well known and referred to among the Ulama as 
‘making taqleed of the Imaam’. Taqleed means to accept the verdict 
of an Imaam with confidence that his verdict conforms to the 
Quraan Majeed and Sunnah, though one may be unaware of the 
proofs of the Imaam. When we speak of an Imaam, we refer to a 
personality who possesses the full knowledge of all the various 
sciences of Deen with complete and perfect understanding (e.g. the 
four Imaams of Fiqh). During the era of the Sahaabah and 

Taabi’een there were many such personalities that existed 

and people would refer to them in matters of Deen. However, as 
time passed, this calibre of personalities gradually became extinct 
and only the works of the four Imaams (imaam Abu Haneefah, 
Imaam Maalik, Imaam Shaafi’ee and Imaam Ahmed bin Hambal 
endured the test of time and remained preserved with their 
complete details. 


Taqleed being Confined to One of the 
Four Mazhabs 

Many great Ulama of the past have clearly affirmed that taqleed has 
become confined to only one of the four mazhabs. In this regard, 
Allaamah Abdur Rahman bin Muhammad Al-Maghribi (808 A.H.) 
writes: “... Taqleed became confined to these four Imaams in all the 
cities of the Muslim world. All the followers of other Imaams 
gradually became extinct. Thus, when the terminologies of the 
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various sciences became widespread in the earth, the scholars 
closed the doors of differences (and confined taqleed to one of the 
four Imaams), as they feared that someone unworthy would begin 
claiming ijtihaad. Hence they (the scholars) stated: “The ability to 
reach the rank of a Mujtahid has become virtually impossible.” 
Thereupon they directed the people towards making taqleed of one 
of the four Imaams and warned them against changing mazhabs for 
convenience, as this will amount to making a plaything of the Deen 
of Allah Ta’ala. Thus anyone who claims to have acquired the level 
of ijtihaad in this age will be rejected and will not be followed. The 
entire Muslim world now has consensus regarding the taqleed of 
these four Imaams.” 36 


Consensus of the Four Imaams 

The four Imaams and the majority of the Ummah unanimously 
agree that it is not permissible for the layman and one not qualified 
in the various sciences of Deen to refer directly to the Quraan 
Majeed and Ahaadith in order to deduce masaail of Deen. Similarly, 
they unanimously agree that it is not permissible for him to rely on 
the verdicts of a person who is not fully acquainted with all the 
sciences of Deen. The detrimental outcome of following such a 
person is that one will bring colossal harm to his Deen. The reason 
for this is quite clear and obvious. When a person has some 
knowledge of Deen, but does not possess the full knowledge with 
the complete and perfect understanding, he is bound to err in his 
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verdict, or at times, even omit some aspect of the mas’alah or 
oppose some other injunction while trying to guide someone. When 
he himself is not fully guided, how can he be made the medium of 
guiding others to Allah Ta’ala! 

Hence, in this belated era, it is compulsory upon a person to 
confine himself to following any one of the four mazhabs. 
Randomly choosing from the four mazhabs is impermissible as it 
goes against the explicit verdict of all the four mazhabs. Therefore, 
in essence, one is bound to follow any one of the Aimmah-e- 
Mujtahideen e.g. Imaam Abu Haneefah, Imaam Maalik, Imaam 
Shaafi’ee and Imaam Ahmed bin Hambal and the senior 

ranking Fuqaha-e-Mujtahideen of the respective mazaahib who 
deduced masaail or issued rulings for newly developed situations 
from the Quraan Majeed and Hadith based on the principles they 
acquired from their Imaams. 

Relying on the Verdicts of the Fuqaha 

In many situations, a person finds that the exact sources from 
Quraan Majeed and Ahaadith through which the masaail of the 
mazhab were deduced are not known. Despite him not knowing the 
proofs of the masaail, he is bound to rely on the Fuqaha and accept 
their rulings. This is because he believes that they had sufficed him 
of the effort of referring to the original sources and extracting the 
masaail. Since he has trust in their piety and confidence in their 
expertise, and the scholars of the Ummah in general have affirmed 
their expertise, it will be permissible for him to follow them despite 
not knowing their sources. This conforms to the command of the 
Quraan Majeed where Allah Ta’ala says: 

jSjJI 

Then ask the people of knowledge if you do not know. 
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It should be borne in mind that Deen will continue till the day of 
Qiyaamah, but most people’s capability will not be to the level of 
the Imaam’s capability. Hence, Deen does not compel a person to 
fulfil that which is beyond his capability, moreso when this will lead 
to destruction and ruin coming to Deen. Allah Ta’ala has thus 
commanded us to follow these personalities in Deen. This, in actual 
fact, is famously known as taqleed which existed from the time of 
the Sahaabah and continued for centuries until this day. For 

each person to refer directly to the Quraan Majeed and Ahaadith 
and arrive at his own conclusion, or for him to subject the verdict of 
the Imaam to his understanding or to him seeing the proof from the 
Quraan Majeed and Ahaadith is neither practical nor logical. The 
reason is that the level of the understanding and ijtihaad of the 
Imaam is beyond the comprehension of the layman. Hence, Shariah 
does not compel him to find and identify the proof before he 
practises on the law of Shariah. Rather, he is required to follow the 
Imaam, even though he does not understand the proofs of the 
Imaam. 


Inability to Locate the Sources 

When one studies the Hanafi mazhab, then some dalaail (proofs) of 
the mazhab from the Ahaadith cannot be found. An example cited is 
the takhreej of the Ahaadith of Hidaayah prepared by Allaamah 
Zayla’ee and Haafiz ibnu Hajar Asqalaani In certain places, 

we find that they were unable to locate the Hadith which the 
author of Hidaayah quoted and therefore they mentioned > or 
(I did not find the Hadith). Nevertheless, when Haafiz ibnu 
Hajar was asked regarding certain Ahaadith which he was 

unable to locate, he responded saying that many proofs of the 
Hanafi mazhab were lost during the war of the Tartars. Hence, it is 
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possible that though the Ahaadith may have been lost during the 
war of the Tartars, the Fuqaha have preserved the knowledge in the 
form of Fiqh. 37 However, Allaamah Qaasim bin Qutloobugha SSsfej, 
the student of Haafiz ibnu Hajar and Allaamah ibnul Humaam 

Sssfefcj, stated that many Ahaadith mentioned by the author of 
Hidaayah were found later on, either with the exact words or with 
the same meaning, and very few could not be located. He explained 
the reason for the difficulty in tracing the Ahaadith saying that in 
the time of Imaam Abu Haneefah, Imaam Abu Yusuf and Imaam 
Muhammad the Ahaadith would be mentioned and 

thereafter the laws were extracted from them. As time passed, the 
Fuqaha passed down the knowledge of Fiqh and for the sake of 
brevity, omitted the Ahaadith that were recorded in the original 
books of the mazhab, sufficing on merely mentioning the masaail. 

Hence, we have understood from the above that there is a 
branch in Deen (Fiqh) in which we are commanded to rely on the 
experts of the branch, and even though we do not find the clear 
Ahaadith, we are commanded to follow their rulings (the Fuqaha). 
However, there are rules and regulations that govern this branch. 
Allaamah ibnul Humaam 55s \X&j has mentioned in his monumental 
work, Fathul Qadeer, the commentary on Hidaayah, that it is 
permissible to make taqleed of these Imaams and follow their 
verdicts provided one of two mediums are established: either we 


*3y*s- 01^ -kij ... j .AS V *l\ 05 \ia\j <3j 

jLo V_>«xJ) kiJJj 5 l*kA jj-j ^ ... LLOU OUwJ^p-^ 

‘n** y 10-i ^^Jp . Lo^jSj AJSS .Axj ^ ^ j(3^J^ • (LaJ^L 1 I 2 -1 ^ 


74 



have sound and unbroken chains reaching up to the Imaam or the 
knowledge and verdicts of the Imaam have been preserved in 
authentic compilations and books and passed down through the 
centuries till it reaches us. The example of this is the famous 
authentically reported books of Imaam Muhammad ’MX&j which 
form the basis of the Hanafi mazhab (the zaahirur riwaayaat kitaabs 
viz. Mabsoot, Jaamius Sagheer, Jaamiul Kabeer, Siyarus Sagheer, 
Siyarul Kabeer and Ziyaadaat). if anything that is found in the 
Nawaadir Kitaabs is attributed to the Imaams of the Hanafi mazhab 
and it has not been authenticated from other sources, it will not be 
accepted. 38 

From this we understand that relying upon the Fuqaha is 
regarded compulsory even though one is unaware of the proofs 
through which they have deduced their masaail. For many 
centuries, the Ummah continued to follow the Fuqaha, till many of 
their proofs were later on located by the Ulama. 


Relying on the Mursal Ahaadith which 
are Reported in the First Three Centuries 
of Islam 

The majority of the Fuqaha and Muhadditheen agree that mursal 
narrations will be accepted. A “mursal” narration refer to a Hadith 
which a Taabi’ee quotes directly from Rasulullah without 

mentioning the medium of the Sahaabi. The Fuqaha and the 
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majority scholars of the Ummah have accepted mursal narrations. 
Certain Fuqaha and Muhadditheen, among whom is Imaam 
Shaafi’ee have attached certain conditions for the acceptance 
of mursal narrations. According to the Hanafi mazhab, mursal 
narrations found in the first three centuries of Islam will be 
accepted with certain conditions. Among the conditions are that 
the narration does not oppose the usools of Deen, it does not 
contradict the other authentic Ahaadith in an irreconcilable 
manner, and it is transmitted by a narrator who is proven to be just 
and reliable. 39 Despite the fact that there are missing links in the 
chain, the Fuqaha and Muhadditheen of the Hanafi mazhab accept 
such narrations while relying on the reliability of the narrator. The 
reason for the Hanafi mazhab accepting mursal narrations in the 
first three centuries of Islam is that this period of Islam has been 
declared as the best period of Islam by Rasulullah 
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Proof of Relying on the Narrators of the 
First Three Centuries 

The first three centuries of Islam are distinct from the centuries 
that followed. Hence, this period could be referred to as dor-e- 
i’timaad (the era of reliance), while the subsequent periods could be 
referred to as dor-e-isnaad (the era of chains). A proof of this is seen 
in the narration of Imaam Muslim in his muqaddamah 

(introduction) of Saheeh Muslim. Imaam Muslim ZtiX&j explained 
that initially, people would narrate mursal Ahaadith from reliable 
personalities but without revealing their chains to Rasulullah 
However, as time passed and fitnahs broke out in the 
form of deviated sects (fitnah of the Mu’tazilah, Khawaarij, 
Qadariyya, Shia, etc.) and people’s Deeni condition began to 
deteriorate, the level of piety and reliability that previously existed 
at one time was no longer seen and people began narrating mursal 
Ahaadith from unreliable and weak narrators. Hence, the urgent 
need arose for people to narrate their Ahaadith with their complete 
chains so that the chains could be scrutinised and examined. 

It is reported from Muhammad bin Seereen that initially people 
would not ask regarding the chain of narrators when people (Taabi’een or 
Tab-e-Taabi’een) narrated Ahaadith without mentioning their chains to 
Rasulullah However, when fitnah broke out, then the 

Muhadditheen said (to people who narrated Ahaadith directly from 
Rasulullah ‘mention to us your chain of narrators to 

Rasulullah so that we may examine their condition’. If the 

people would narrate Ahaadith from narrators of the Ahlus Sunnah wal 
Jamaa’ah, their Ahaadith would be accepted, and if it was seen that their 
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narrators were from the deviated sects , then their Ahaadith would not be 

accepted. 

From this, we understand that relying upon narrators who have 
transmitted Ahaadith in the first three centuries of Islam was 
recognized with the conditions explained and laid down by the 
Muhadditheen. 


Imaam Ahmad bin Hambal Relying 

on the Verdict of Imaam Shaafi’ee 

Imaam Ahmad bin Hambal ’MX&j mentioned, “When I am asked a 
mas’alah regarding which I do not know any Hadith, then I accept 
the view of Imaam Shaafi’ee ’MX&j.” He further explained the reason 
for him accepting the view of Imaam Shaafi’ee ’Mi&j was that 
Imaam Shaafi’ee was an Aalim from the Quraish, and Nabi 

said that a time will come where there will be a great 
Aalim from the Quraish who will fill the earth with the knowledge 
of Deen. Imaam Ahmad bin Hambal regarded Imaam Shaafi’ee 
’MX&j to be the Aalim whom Rasulullah ^4^%^ was referring to. 40 


Imaam Abu Yusuf Relying on the 
Verdict of Imaam Abu Haneefah 

It is reported regarding Imaam Abu Yusuf ’M&f, that he made the 
following dua just before his demise, “0 Allah, You know that in 
every mas’alah that came before me, I first referred to Your kitaab 
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(i.e. the Quraan Majeed). if I could not find the answer, I then 
referred to the Sunnah of Your Nabi if I still could not 

find a solution, I referred to the statements of the Sahaabah 
if I was still unable to find the answer, I made Imaam Abu Haneefah 
’MX&j a bridge between You and myself.” 41 (Seeratu Imaam Abu 
Yusuf pg. 79) 


Imaam Mis’ar bin Kidaam Relying 

on the Verdict of Imaam Abu Haneefah 



Allaamah Haskafi has recorded in Ad-Durrul Mukhtaar that 
Mis’ar bin Kidaam ’MX&j said, “Whoever makes Imaam Abu 
Haneefah ’MX&j the medium between himself and Allah Ta’ala, I 
have hope that he will not have to fear before Allah Ta’ala on the 
day of Qiyaamah.” 42 

When we have understood that it is permissible to rely on the 
senior ranking Fuqaha and Muhadditheen, then similarly we should 
accept that in the case where a senior ranking Muhaddith who is an 
Imaam of Jarah wat Ta’deel (i.e. having the ability to authenticate 
Ahaadith), the like of Allaamah Sakhaawi hstfey clearly states that 
he had seen a Hadith with its chain and thereafter includes the 
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Hadith in a kitaab which he has prepared for practice (while all the 
other Ahaadith in his kitaab are seen to be worthy of practice 
according to the standard laid down by the Muhadditheen in that 
department of Deen), then such a Hadith can be accepted, even 
though we are unable to locate its chain. 43 


43 Certain Muhadditheen have prepared kitaabs wherein they had stated 
that they will suffice on including only saheeh Ahaadith in their kitaabs 
without mentioning their chains. Among these Muhadditheen was the 
author of Allaamah Razeen bin Mu’aawiyah Al-Abdari ’MX*?). 

Despite him being a great Muhaddith, the Muhadditheen did not accept 
those Ahaadith in his kitaab for which the chains could not be located. 
This was on account of the fact that he did not fulfil his condition of 
bringing only saheeh Ahaadith. Rather, some of the Ahaadith that he 
brought were fabrications according to some Muhadditheen . 1 Hence, on 
account of him not adhering to his condition, the Ahaadith that he 
recorded without chains and for which chains cannot be located will not 
be accepted. One such example of a Hadith recorded in his kitaab without 
a known chain is the Hadith regarding the day of Arafah falling on Friday. 
The virtue mentioned in this Hadith is that one will receive the reward of 
seventy Hajj. Allaamah Razeen had explained the source of this 

Hadith to be the Muwatta of Imaam Maalik However, the 
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Muhadditheen could not locate the chain of this Hadith. There is 
difference among the Muhadditheen regarding whether one can accept 
this Hadith which Allaamah Razeen 53had recorded. Allaamah ibnul 
Qayyim held the view that this Hadith cannot be accepted as it does 
not have a known chain. 11 On the other hand, Mulla Ali Qaari &and 
Allaamah Zayla’ee SWLftj have both accepted the Hadith of Allaamah 
Razeen ’M’iaSj relying on his expertise in the science of Hadith. 111 
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^L 4 ^! Aj| ^j-AS’xxII A^jl O-LjJ y-;SyS\ AilLjJ J yJCA j\S'^\ ^-^“1 t3 Jo-£-\ A_jL5^ (3 (^jLaJI (^-^ *^-i»l (Jl-® 

j-Aj CAUl -A-jjP- yj Aj>xii9 A_AjJ-l aJJ. 1 (J l jyj-L^I A^?rl jj- 4 ^ a_aJ-I A_«jVI a_L«^- y/> ^IS-kJl y£ (3 
Ajt«Jrl 1^1 a 3^P ^L)^l J-*ii®l Jl-® jvJ—»_J A_wLp Alii aJI OjAiilj Olj-s^Jlj Aill e^JuJ.1 e^_dvJ«Jl -L>-' 

iljL* 4 ! (J Ol J “l-^l (J^ 2 -*^ I- 4 L-lj . .,,^11 ^-tj£ (3 AjjIa 4 Ofijj *ljt) A*^" t3 Aj*t^- y^^i y^ J_sA?' J-Aj 

£-5^ Jl-o-^*yi JjLa® (3 Jy*-* */3 i' (0-J-AJ-I (1)U ^J.i^flll (3 J-A2J ^ A2>WS (_J*® (_A-*->A s Aj \j (O-J-k^-l l-XA 

tA_Jj (_■ \a'.Aj AjIp ^y^L» J-i^lj cO-J-X^-l I^La OLj jL^Jrl J_ 9 ® l- 4 '^ . jL«-^Jl i_jIjjI y-» 5 .Lo_L*Jl 

(3 Aij ^jvAA^I -LiP ~L_^ aIaJj (jj^r^xJ.1 s.l_<»JiP jj- 4 ^ jjy-L^I y-» (_^)-Lj*Jl AjjIa 4 yj yijj ^L 4 *^! O*^ 

^yl (_APUaj O^LaJI (1)1 >)J Lc -LsAXPl Xs»j (_A-S^ AAa-O 9 1^1 yA Jil t)l-® C^>u5>t-^ ol^j (j^J ^ O—Jl ^I^W 9 

( AV^j/3 j>S^VI 0^“l J j®J*^l -l*J‘l ) . I- 4 (—AiC Jj IaxQ j yyx^u I flllg^ Afc^Jrl 
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Apart from the abovementioned examples of great, senior 
ranking Muhadditheen and Fuqaha relying on other great 
Muhadditheen and Fuqaha whom they recognised to be greater 


Haafiz Ibnu Hajar Asqalaani and his student, Allaamah Sakhaawi 

did not reject the Hadith, but after mentioning it, stated that the 
chain of this Hadith is not found, indicating that since the chain is not 
found, it cannot be accepted. Shaikh Muhammad Awwaamah Ai (a 
senior and renowned Muhaddith of this era) mentioned that in this case, 
the safe path to adopt is for one to neither reject the Hadith nor accept it. 
One should not reject the Hadith as it is possible that it has a chain 
(though we are unaware of it and unable to locate it) and one should not 
accept it on account of the fact that the chain cannot be located. The point 
to note in this case is that Allaamah Sakhaawi hstiS-J clearly states that the 
Hadith cannot be accepted as it does not have a chain. Hence, Allaamah 
Sakhaawi hife) was very particular in only accepting Ahaadith which have 
accepted chains. 


c ( iv 

As *t>- yA .Jails' Jjjlj Aj^P ^yJ C— ^y± \S-ySjA A*^l?r ^ L* L*l^ 

lijS'i As>rjSi\ ^ A^rpO yA Ajjb»s_^ i ‘G'y aJI>- i-i^pl y^S b*£p (3 

;jy*-_~Jb jj 01 aJ OLS"" O^i CjbbjJ.1 y*» (3 OibjJl (j-1 Alii -b«P y-> 4-^xlL? yS- 

( Y V ^ /a c.£_)LJ1 ) j*Jp! Aillj OOJOj <bji»l C.--..3 ^Lpj A*Jbi»l jl 

£yS^.\ ( A*^b?r ) ^ (jijj yA A-O^*! (^jbA^Jl Jaibl-l Xsj 

J SOj ^ "ry^A l-h*J ( ASjf- ^yi A-2 ^yj Ajp <Ull ( jjJl (_li 

kiJJjj 4jjJ.I aJ A*Jbi.l jl ^jya^Jb il^j 01 J j-^1 aJ 015"” Ob Asrj>-\ yA *)ly AyXs^fi 

jp auI 01 ) Jli Ail JL*j a! Ip auI ^1 jp Atp <uil <^1 jp ( JUp^I JiUb ) AjiS~ J Jlij 

(Jj . O-J-L^-l ( AS*~s>- aJ t_ Ajl^JtI fjj Ob^J^fl aI^xj ( J-*»P .J5\i A*^Jr! ^yi jLxP-lj ^Ij^l Jj-b" 

. (^^ll Asft>- Aat>- eJipWaO O-Ui 

yf- yj^j\s- y> 1 ci^ A*t>- Ajj^ A*^>Jrl AASjj ;(jU?xll j-bll) (Jj 

diSb-'i' ... aJ J-^l 10 a jl Js>bbU ^jP ^ jjijj y& 

C\\rl a 
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than themselves in the science of Fiqh and Hadith, there are many 
more examples that could be cited. However, for the sake of brevity, 
we have restricted ourselves to mentioning these few. 

Even in the science of authenticating Ahaadith, we see many 
Muhadditheen relying on the expertise of other greater 
Muhadditheen. There are numerous examples found to prove this 
in the books of Hadith. 


Relying on the Expertise of the 
Muhadditheen 

There are many examples where the Muhadditheen have praised 
other senior ranking Muhadditheen and encouraged the Ummah to 
rely upon whatever they have recorded in their kitaabs. Their 
reliance on these senior ranking Muhadditheen was on account of 
them acknowledging and recognising the lofty position of Imaamat 
(leadership) that they held in Deen and specifically, in the field of 
Hadith. 


Relying on the Compilations of Allaamah 
Munziri 

Allaamah Jalaaluddeen Suyooti ’M&z, mentioned, “if you know that 
a certain Hadith is found in the kitaabs of Imaam Munziri the 
author of At-Targheeb wat-Tarheeb, then you may quote it with 
confidence (knowing that it is not a fabrication).” 44 


>-L/3 (3 Ail lil AJjl Jli 
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Relying on the Compilations of Allaamah 
Bayhaqi 

Allaamah Suyooti ’MXjX, and ibnu Arraaq ’MXsX, both relied on the 
Ahaadith found in the kitaabs of Imaam Bayhaqi In this 

regard, Allaamah Suyooti M’XsX, mentioned, “Imaam Bayhaqi ’M&X, 
committed himself to ensuring that he did not include in his kitaabs 
any Hadith that he knew to be a fabrication.” 45 


Relying on the Compilations of Allaamah 
Nawawi 

Allaamah Jalaaluddeen Suyooti 'MXsX, also mentioned, “if you know 
that a certain Hadith is found in the kitaabs of Imaam Nawawi 


^ "kis lJ l aMI Jli 

( Yrv/\ 

. Jji .^bp Ail! lo, ^ ^J g^wwwJl wboJipl dij 

t "j) ^Lp bj«A^- b)b-»P Cf" Util l£j" i^jl' y> ^Lp bj«A^- aU) a^~j < J gJli 

Aill aJS"" U* jt-b^j AjLp Aill ^b^ AJJl J y^j Jli Jli aWI «k»P ^jbst- ■X*^- yf- ^dilijl yi Jygflil 

b Jli Aj plods' q£«iJl \Xft> L« l-Jj b aJ Jlii oldbj A^JS" (_£«bll ^b^Jl j\ij fjj 

l^ili J-j (J| . £-&rj bo-L- q^ ji^ li^ I 4 IS" o^i b)b*J c—1 ©^Jt-P OySJ b£| ^ 

JjtAj ^jjJl j^pl^^aSl jjl \jy 11 Jli bJ A^ixs IjJli A*.lg"^l *b/ L)*b/I adI Obst^ Jli bJ eJw 5 b 

b« f 4 "f ^ ( J-b a '' ) c)l® jlii AxXpy C~b Jygdilj Aj tj~^3 AJLa >—Ajb 

^ ^Lp bj~k>- ^y*y* yi Ob^-jb^ bj~L>- jl^Jl APr,P-l i^J.bbl Ibjfcj Ast b« J \s>rj jJbj fijdjJl aJp t .s- 

A&rj >-lj AjI ^“k^ - AjbS^ (J ^ ^ ^ oltf ygilj f.b^Vl c_->bS^ (J Aft-^-lj Aj ^-s^bp 

wkftbi aJj A^U -1 ^ APr^-lj >bJl bpj-/3j^ bj-k>- b* A;i <!)' -kij Ojy^Jij (J 

t 3 ^ftjwbiJ ^ jPb>- jjjil (JljjJl -LP AftyPl lijij^ 

jjP Ast-^P-'j jjJ .1 lijij^ S -~*^(ji *k«-^ ^P -Lftbi CjbL^Jlj S-bp“*b/l (J 

.-v_Lp1 aWIj jbJ.1 ^jjl lijij^ Ajjb*^ yj -k*P ^1 

Y I \ A&yjpjil C^)ib>-'yi Sp^Av 2 ll 
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then you may quote it with confidence (knowing that it is not 
a fabrication).” 46 

Overall, from these above mentioned quotations, we understand 
that it is permissible for one to rely on a senior ranking Muhaddith 
who is recognized as an authority in the science of Hadith. It should 
be noted that at times, the objection has been raised against certain 
senior ranking Muhadditheen that they have included mawdhoo’ 
Ahaadith in their kitaabs, whereas they had committed themselves 
to only quoting Ahaadith that are worthy of practice. How can one 
then rely on Allaamah Sakhaawi ’MX&j when it is possible that the 
Ahaadith he had quoted could turn out to be mawdhoo’? 

The answer to this objection is that this issue relates to relying 
on not just any Muhaddith, but an expert Muhaddith who is an 
authority of the science of Jarah wat Ta’deel (authenticating 
Ahaadith). In such cases, an authority of such a level will not quote 
mawdoo’ Ahaadith. In the case where there are some objections 
raised regarding certain narrators, it will be clearly noticed that the 
Muhadditheen have a difference of opinion regarding the position 
and status of these narrators, and there is no consensus on them 
being declared as fabricators. Hence, the Muhaddith not regarding 
him as a fabricator allows him to quote his Hadith. 


Relying on Imaam Maalik 

The Muwatta of Imaam Maalik Slsfe; is a unique and accepted kitaab 
of Hadith. It holds a distinguished position among the compilations 
of Hadith. It is famously reported from Imaam Shaafi’ee that 


(3 pJU-Lp lil Ld2jl Jaili-I (JlS JJas L«Ij <Uil _jjI Jlij 

aJL-jII a^JI L/2jI Alii 4J*-j aIaj L5" . ^^iJl 

AliU-l oUlcdl ) o 
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he had praised the Muwatta Imaam Maalik saying, “There is no 
kitaab on the face of this earth that is more authentic than Muwatta 
Imaam Maalik.” 47 From this remarkable statement of Imaam 
Shaafi’ee one can gauge the true worth and value of the 

kitaab of Imaam Maalik The Ulama explain that this 

statement of Imaam Shaafi’ee was made at a time when the 
Saheehain, Bukhaari and Muslim, were not yet compiled. Hence, 
after the compilation of these two kitaabs, the Ummah have 
consensus that from all the compilations of Hadith, these two books 
are the most authentic. When one studies the Muwatta of Imaam 
Maalik one would find that there are four Ahaadith whose 

sanads (chains) cannot be located reaching up to Rasulullah 
However, despite this, the Ummah has relied on the 
expertise of Imaam Maalik and accepted these Ahaadith. 48 

if it is permissible to rely on certain Ahaadith which Imaam 
Maalik has quoted despite the fact that the chains of these 
Ahaadith cannot be located, as Imaam Maalik is an authority 
in Deen, and since the meanings of these Ahaadith are established 
from other Ahaadith, then certainly it will also be permissible for 
one to rely on Allaamah Sakhaawi in this issue as the 

meanings of these Ahaadith are also supported from many other 
Ahaadith. 


(V \ / \ kdUb^J.1 kdi-Sb* »>b^S"”-kxj l- 4 Alii AjS^j 

aJjS aIjS dr* aJ l« Jlij ^ \s a : L'j ^ bb>jJ.I (J l« (J \j\s5* ^Jl Xs- ^1 

C^-Ob>-l dlil* dT 4 b^l5"" Uw)«X>- Oj^j i Vjf SJiiil 

•Ob^i dJJi ^jA awI s-Li L« jl aLs ^bJl ‘ubp <uil 0} ) d^b^lj ( 

C—aAp aUI <0)1 ^ ^ C-Jbillj ( j-kill aLJ a^I jb«-pl 

. ( AA)»bp idJ-bi* C^S-bdJ ^ Ajj£-. cjbddil lil ) ( ^bdJ dr"" -> ' ) JbS 01 Ji^iJl -j 

(i rh 
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Relying on the Compilations of Allaamah 
Ibnu Hajar Asqalaani 

The Muhadditheen have relied upon Haafiz ibnu Hajar Asqalaani’s 
Sjsfefci expertise in the science of Hadith. They have regarded those 
Ahaadith which Haafiz ibnu Hajar quoted in Fathul Baari 

without any criticism or mention of weakness in the chain as 
saheeh Ahaadith or hasan Ahaadith, based on the fact that he did 
not declare it as weak or explain any weakness after quoting it. 
Hence, his silence is considered as a proof for the Hadith being a 
saheeh or hasan Hadith. They have understood this from his 
statement in the introduction of Fathul Baari, where he explicitly 
mentioned that any Hadith which he quotes in his commentary 
without explaining any weakness in it will be regarded as either 
saheeh or hasan. 49 

Similarly, we find the Muhadditheen relying on the silence of 
Allaamah Zahabi ’Mia?) in the talkhees of the Ahaadith of Mustadrak 
Haakim 50 , and the silence of Allaamah Munziri ’MX&j in the 


Ail! 01 jLa^JI ^IsaJIj g-La S' g»La 1SI$ 

oJJS 

IgltgQ i^tLsSy Cjlibjj CjL««£! y* JjIjiJl y 

y -? J?jJU) C-)\^ryC^~\>\y £~a\yj?\y -bJL^J.1 CjL$^1 y ^ Ip-jXt* O-Ui 

( 

^Lp jl l ^ lg y ^Lp Ijf l ■n. ^.1P -Uljjl Iff «yg ) ^ dijAl^J.1 ) AfS\^-\ Alii -Lp- y>) ^gitP \y Ld2jl 

yJ“y O-Ui i ^s- l ^ y» G~btP ^-v2J L« Ajd iT)jl UyJ U^dg*-! 0]j jl L£wb>-1 J 9y 

jJjJl C~ol^-*^l (J5 Is-J^ - Ojl^Jlj IjdiS"” __ a.*5y ( ) ^A Oil 

Aib l i.»./g" Xj b*t_jg*t_vaj OjjiJ ‘tJ ly ( L*3 . AL« y£- ^Stii APjO^j^ 

. g 1. AA*Off Sip Ajj3 y It) 01 

^jjl JlS *up aAp oysl L»-s ^aOJI OJJi & VJVjlp-1 Aiy c—li 

^g*r .,,gtll ( js*-«^)l *s>-y* ^ -tij ^ CT~^~ ) 

. jjpt Aillj dUi 
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(3 ^^bgJl jjjl ^^5"* lb* ( • • • aJ <x£ ^ij j*5"bbl 4s*zs>*w9 L»3 ) '. aJ op auI 4j^-j o_lp jjl ^biJl _Lp Abp jb^ - 

; AP-bi^ j-bJl Jli ) A_jLp Jlii o y y> ( ^ ^JjwLJI ) 3 Jl 0~bbjl bij ( i»_OjiLJl ) 3 (_£jjJl Aibljj ( Al«_bL«) 
^*b*2Jl ^Jjl (_£l A^^g- 0} Jlij ^il^aJl Aibljj . i_A*-bJl jl Ags_,gJl jl ^j^wb-1 aJIP^ Jjb; b» aJLP £^£j Aj 1 i_.jlj.ygi'j 
. jLs^pVI ob& (3 ^gT.iig^ll ^lg a 11 .Ai Ajl Ajlj S-bj bblS Jli ^*)bgJl jjjl 01 'b/J Jli . jV^^- \s~M ^j^b-b AjIp 
AXaJIsS- ^ b& Aiblj (_$jjjJl (^1 >_fl ;.|.gL' _g*t*Jlj .AjIp i_jL»X>^Jl ^IfijJl ^JgP l.A^bs ^g*t_si2J 01 ^~bs 

. b$bp jjJ.1 aJL-J.1 <3 aJ 

A**J ^Igjj^Jl ^'^S' l _^-il . AjLp _b*J>J *b® Ag*c_gT.,g"; ^-v22j jij <__jb£jl J Agrj>- b» jljfvg-1 (Agcgfc*g La-S ) aJjSj 

( V > — V * / > ^ c~>Jb-l ^jLp 3 Jplji ) . Jbtf <&l 

Jgj_i jl La-^Jgj_i i_5^" _?■* b£ ( 1 «• g «1 p «AjljJl lg ;.,gi ) Jj_bu3.1 3 ( jt-Sbb-1 ) Alii wLjP jjl Jailb-1 ^ ^iplj ) 

Jgj_i jl Ol’^'gbJl ^-^W 5 Ol^J-bg- lb* aJjAJ Jj^l y£- U*Jg-l J 9jZt •AgrjJ ji Ojj jl b/Ug-l 

Uyj .Ij^—“ b^_b*-l jl i jfc?t*s>z-*aS\ 3 j^ L« A_i ijijl Uyj ib^'i/l c_j-L>- 10a aJjaj ^L^l ^jpj jl 

^Ip JgLiJ-1 ^jjsjI c_j»L^i.l d '- fl • >iig"il (3 ( jj&j ^ OJ-ta 1 ^^ o-Llp ^..gj ^i L« A^j 

C~)il^-'yi A_5 Is-J^- e^l^jJlj k_A*-02Jb A^« IjjiS^ t A«JJ a5j_LU~^ ^ftjjl -J-Sj AJ^« b j£- _Lil ^,■,■.! 1 oJ-wa-ij O' 

0^-T Jl-Jjl y* Ajb_fg (^-Ul iij-U^J.1 0»*JQ? ^Jdl Jjl (JlSj C~)*x>- Ajb« J^- jSlii APj_/3j^ A^jd ^Jl 

OjyS~ aLs^J lo. ^ lg^Lp 0,5Ij Abs^" AjOi ^jjlil jipj >_J&1^0 lO^J ^aOJ| JU ba-^igj_i j^-P Lb_^g- A_5 jl 

yis b*j Abp aJj! s-^ijl y2*J aJj oJA^> ^-sg bJ J^- A_5 j egb^Ol t_0 ygi j^- ObJb b^Jj>-l Jgj_i ^^P 

Jj&L-Jl jV^bgxbJ ^Jj lb|j ^ % b~*’*yi ^0“ cjLpjO^j^ ObJb cjLjaIj j L^« j^i ^jJl j^- j^j 

bLA iijwU__J.l A^> Ajj^ y» ^olill ej^r\ >_0 »,g i *—(3 -^J JlS Albftpli Ag*tAjJ i_gb^Jl 5ys> Aj'if 

aJ ^bJl !j Ajlgw^l d%^ SJ - ^ egb^Jl y» ObJb 1 -^p b«j Jli jv^bb-l 

l»\g- JJ^ J^J.1 j-liJl J J^b^Jlj I Jli Ojlgr^b ®j^b) ^ bjv*’ ^Labl jjp A^P i3b^ li| ^0^ «;il A_«J^b« 

J g lgj 01 *b/l Ajb bu^g>- l *^j lg>x_g*t_vi2J ^jJwLk^xbl Aji ij Agxg»ws<g ba-5 ) . 0-l*J b« ^J| A__^>Ob 

i_A*-02Jl jl Ag>i_vgJl jl y» aJI^ 0?^ btf A_bp AjI k_gljv2Jlj A^-Li^- yj j-bJl Jli ( AA*_g k__grjJ ibp AjS 

^Igflil -\i Ajl Ajlj ^^bp s-bj ObJi Jli ^*^b,gjl ^jjl 01 Jli hat A_bp A^^g- 01 Jlij ^gil^xJl AA^ljJ 

AAilj ^Sl£~ t_fl ;.,igL' y» ^ _g*t*Jlj Ajbp »_aJU^J1 yS- J&S\ ^la5 ibis Ag»cg*t-vs2J 01 •k*-')! jbviAP^l ob& ^3 

*bs Ag*t_gr .,g"i jij egb^sJl J Ag!jg- b? jljlg-1 Ag*cg>x_/g b>3 aJj5j ,3^?^ b*5^ l g .Ip ^^3.1 ijb_bl 3 aJ AiflJl^ Ll& 

.Abp 

jlj AX»r .,<g 1 jt^bb-1 b« ) Aill A^s 4 ^) ^^bsgJl ^jjl lg tfi Jjilj ®bp_)J AUl AUig- A^ljp _L»-^ A^^bxJl A_bp Jjb^" 

_grjJ ibp A_i jglgT 01 *^1 Aj J^»*jj Aj ^j^b-1 J^j5 j-^i ^-gt^gJl J^ tO^ (j* ®xb^ A^i ObJi 

. k_A*-vs2Jlj Ag*t_gJl Aj*}bjl ^lSv>-Vl Ab>-_br jt-Sbb-1 Agxg»tv2j b« O' 3 ^tb^all ^jjl t»b&J . ( Ajt*Os 

Jjj . ^'bvall ^jjl ^S" 3 A^-l^gJl obft ^b«l ( j^_3-b A_bp A^>^>- 01 AJji (jL*J Alii A^j ^il^xJl k___g*tPj 

0>^“^*bl aJ liilj^ x£ jij j^Sbb-1 Ag»xg*t-vi2J b« ^tbsgJl ^jjl 01 t j* L^lPj A^-ba^- ^jjl Aa.g5 b« ^bi 

Qj^. g t b« IjiJ jt-^1 lb* y e_Jjblj . baJli Jj-A’^l ^grljJ Obi Ob«b«l A_^2J J> bttb” ObJbj JjAJ ^ ^^.ygil ^Jjl 01 
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mukhtasar of Sunan Abi Dawood 51 , as proof of the Hadith being 
classified as authentic. This is due to the fact that these Imaams 
only remained silent regarding a Hadith in these specific kitaabs 
when they regarded it to be authentic. 


<3 .^pIaJI c~»j j f iibj 1.1 a Old \^ojj£ j*A~b *j Ajbj ( Ja'^[ tSj, djl jA dJ iS jj ^*}LsaJ 1 o?^ 

y* JjVl c£jj^Jl <—dij . jL£L lOSj 10 a ^sl^Jl c-S^Jl ) 

aIp a3 1?" 01 aJ^S jAj c~lb3l ^Slytll dr 4 <o^ ^ 01 ‘bljS jAj ^“iLsaJI od^ 

y» aJ^Aj AIP ^jLiJl t_,A»tP (JJJj 1 10a AJLP (JlSj ( JaJLs 3^^-1 ) ^Ajlj AAxO^ 

a 3 kiJJS -b^r jij a**}\5""(J aJ^S 01 j*-*j . (3^* 1~“-^"" 1 ^<1 p 3 AI aJLJ. 1 (3 dJ axaJL£ La aasIj c_a-^" >_a• -a!•' 

l) 1 oL~*J iib Ajlj 3* S-J^r AAjJbi-1 (3 ^A aU_^t! 0.\Aj . Oyb 3P 'Ll ^j-J^ ‘LjJ'i/l 3a Oj^J 

^1p 'iftAla .^Lll ^-Lp ji ^ > " 01 *^i l*^""i_W® Or 4 lAS"" ( J~»® dr 4 tj^ ^ 0| aJjSj . o V ^ y* Lf> o^i 1-* aJJI s-Li 

Oj^-^Aj ^Ap'bll fr^jA b l~b$3 0-bAjj A«l5s^>-1 <3 s—piaixlLj j^»*0l AS-Aj i_3jyc« ^^AvaII y\ ^b^lj A«^\S^ 

y& La C-^^o k_A-^ Ldajl aUI As^j ^jLiJl 3 * . (_£y b>S"” A~»J ^jAj aJ| Oy*~j b 10 a A^*AS"* y» 

aIa! J_jiaj U ( WaIV ) t3 All ^ ^ ^1 ; » apI^ ^1 ^S" 

( VAY — VA*l/Y c£j!/^ ‘-A*! 01 A^«Ji L« 

aa-j^ jp Jjaj V ijb ^5o US^ j4» Atp c^5L-j ijb 3I Jl aJjjp ci-j-b>- J5} ( A-Jy ) a^Ja^» j (3jU.l JlS ° 
A-j JaL^o Lf Oj^j 01 ijb 3 I 01 (J^l jjAj au! a^j o^bP ^jl ^LaJI -b«P ^wCiJl aOp 3 ^ 

O^j^j 01 Old 03® .... I3 Jjb ^jjl aJp IjJli i_jb ^jjl aJp o■ i \~< l^^tX>-l bl oiaa^I ^.L« 0*Jl 

t-Aj aW wL»-^- 1 j . Old jAlia 3-* ^ >_..‘ — pyiil ^ 3 jl (^jb 3! dr*^ 1 j*" - *’*^) t3 ^t^-P (3j“k*^*l 

( AY/ ^ ^ c^.jJ-1 fjlp 3 jply ) .dftiLJl 
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Haafiz Ibnu Hajar Asqalaani Relying 

on Imaam Nasaai in the Science of 

Authenticating Ahaadith 

Even in the science of authenticating Ahaadith, we see Haafiz ibnu 
Hajar ’MiaX, relying on the silence of Imaam Nasaai "MXsX, after 
narrating a Hadith. Below we will present two examples in support 
of this. 

^ {*jJ j* A 

Haafiz ibnu Hajar Asqalaani Safest mentioned the following in 
regard to the status of the abovementioned Hadith which has been 
declared as weak by Allaamah ibnu Hibbaan ’M&X, and others 52 : 

aA yiAn Aij 0L>- Qj *I iSyX. b? aJ 

The fact that Imaam Nasaai *MXjX, has narrated this Hadith (without 
criticizing the chain) is proof that the Hadith is authentic according to him, 
and this dispels the verdict of Allaamah Ibnu Hibbaan ruling the 

Hadith as weak, especially when his statements are examined and found to 

be contradictory. 

J V y Afljjj U-y* JS" yj U ■} p-A JS' y aJ *Ul fjJ y 

y~ A?tL« ijli ylj tlH jA*s-r y tS^-Qr* 4?ry-\ 

-bJjJl ajlp b* ^ (_y Aj*}bijl (3 aJLp a<Ls \y> bJ jL«-p y 

y -bJjJl *UP (_£jj Jlij s-LL^aJl ^3 a^Sdi JjLpj £ 5 ^= (J jL>- a^Tij ,y 

C-J.bi-1 l-b& «_3b—« ^ <ul| ibu*»l ljA>- aJ Jjb^ ^ jLiP^I *biP Ajlj)jJl AjLi-b^ 

Ldsyl -bJ^Jl ^yP ^b^> yj ijljjb/a Jjyia y* A>ry-\j Aj yj jJyjl yP Oyy y AUl-bjP yj 

AtfllgU ^-Ipl Aillj Ay yiSbj Sij 0b>- yd £3~b)j U-Up yd (JyjLi hf aJ 

a°v 
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1^1 OtS^ Jti axp a^\ ^1 ^jS' . Y 

aJI *^j tiiff"! iijLjj ^-$d' qhL>t-~<» Jli o*>L^2jl 

iijjp 

Haafiz Ibnu Hajar Asqalaani ’MXf, mentioned the following in 
regard to the status of the abovementioned Hadith: 53 


(*-^1^1 if bj ( S-lp-lj' ) (3 ^IjJaJl [)\f JjL^Jb Ji^bM ^1 bptj-i ^lp 

-UP jiii> jj' cJUllj if b£^'j -LP Li' JjV' Jli jJull ^A if X^-y JjJxJ' -bP - if 

b£j-^' J>} if C*' if if- ^ if if. jAJOr ^ AJIJjS/' Jli J^3J> J3 

oOp - ' iix*Ay ^ 11' Jli f cff \rs\\ £*sz&\ 'i| aOp All' ah' dy~*j 01 S" (JbS axp All' 

. iij^P aJ| ii-b?r 

^jIp if ^a O^J^aj JlSj . aJIp aa®'^* bJ • j^ 3A if. ^^bk*Jl -b«P ^^p ijli 4ff\ 'Oa 

. Obk^L* if f*^ if ^f*f if. x*£- if t^x»fS\ Aff-\y . jA*>r if aO j»AjJ'j ir*^ if if 

ijj j£j if ^1 ^rf-^y • "LJLp Sf-b bJ • <3|JjjJ' ~bp if Aibb2® ijj All' Xf if bb2j' ^jb^Jl a >=-f-\y 

x^^ ^jJ c~»»b>- Jljji ^x»fi\ b«li . f*^ if ff a?i-j if apt^p-Ij • if <—if -bj if Af* 

{ Js- j) ^p j (*15o x^ if ^A 015^o-U^< ^ ^ -lij J-*' *bj <-_->bJl 10 a s-^-i 

b«lj . Ajib*S^ *>b/3l aJp A?rb« i»\y . OwbtP aJ aJp Ajl aJp ^Jb«uJl L«lj . ^plijJl 

IOa if £fj\ ( ) (J ( _ 5 1p djd> O' ( c->bi*l>\ib| ) c3j ( ) c3 J^>' J 

ili' OJ_J (JbL« if L^« »tA« ykA ir^ (Jjsj S-Lsr 0 }j IdA Oj^Jj ^;j5*t_si2J' (3 l?r f- JP 0_j^J 

^^La^JI Jlij . Ai^is “b*^ <0 bO' jbi \y (3 ‘b^" jjj' bs2j' ' JAj . OjaJ' 

if ( _^'p .Aij c~b . '0 a jjP 0L^>- -LJb^b iSyj c-j-bO-' 'Oa $.1 a*.^s\\ ^5 a^ by t3 aT)^ a^-j>! d)' -b*j 

OJjb*«-^q ^btiu-*^' ifjuy J'O ) aJjS . ^>wsa]' ob)j Aj'jj f^y Oj^p'j ^l>- jj'j bK ^5^= (_5^ 

<0—0 sb)j wb*j ^A^jO' o_jbp O-Ls . ^ A Jfx- f i^]Sy \s-ff \ if y ^y^f 5y*~~* if ^ ^"' 

^ ^y ^*-1x^*0 ^3b^ ^ \s-ff ^j*u' if if ^A yyy • q^ ^AJb iy*^y if ^y****^ if aw' *-bP if o s^f if 

ff~ b'jj iff^’^y • iff^ c^j-b>- ^r* 1 ' J j^V' ^*5^-'' 

(^fOtll) J A?ryPlj . jP cJb A?rj ^ A^rj ^ j'jOfiJ' U^-'j • >l' b^ 

“b~q ‘^■> >: -^ • L /’^' bH JLr*^ b~)-b>- .jykP if. (^0“' C-~J-b>- . ( AA^^|' if aIj'j c-u-b>- (j>^0' 

^ 1 * 1 / ^ ^Obj ^ . j*Op' a\1'j . ^1-*j All' s-bi 0| ib» b*0^ All' -Lp if ‘"b ?r 
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.o-U p aJ a!p V Ail <aJp i ^‘L-Jl Ul_) 

As far as Imaam Nasaai is concerned, he remained silent after narrating 
this Hadith, which indicates that the Hadith does not have any weakness in 
its chain according to him. 

From this, we understand that Haafiz ibnu Hajar did not 

possess knowledge of the narrators of the chain, and therefore 
relied upon the silence of Imaam Nasaai Had he possessed 

knowledge of the narrators in the chain, he would have certainly 
commented on their status and position, as is his style in all his 
books. Therefore, when Haafiz ibnu Hajar ’MX&j could rely on 
Imaam Nasaai Ajsfe), then why can we not rely upon Allaamah 
Sakhaawi especially viewing the fact that throughout his 

kitaab, c .xJi Juii, he points out the weaknesses of the various 
Ahaadith he quotes, and clearly shows which Ahaadith are worthy 
of being practiced and which are not? 

Hence, from the above-mentioned examples, we come to know 
that it is permissible for one to rely upon the expertise of an Imaam 
and expert in the science of Hadith. This has been the standard 
throughout the centuries of Islam. Even in the science of Fiqh, we 
have seen examples of i’timaad (relying) on the expertise of the 
Imaams of Fiqh and the great jurists found in the Ummah for many 
centuries. 

May Allah Ta’ala accept this humble effort and make it beneficial 
for the Ummah. Aameen. 
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